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The Hidden Language

Proverbs 25:2

It is the glory of God to conceal a thing: but the honour
of kings is to search out a matter.

There is alanguage running beneath the surface of Scripture that
most of us walk right past. We read the stories — the road to Dam-
ascus, the shipwreck, the prison in Philippi — and we see what
happened. But we rarely stop to ask what the names themselves
are saying. And in the Bible, names are never accidents. They
are declarations. They are prophecies spoken over a life before
that life has begun to unfold.

When God brought the animals to Adam, He did not name them
Himself. He brought them to the man «to see what he would call
them: and whatsoever Adam called every living creature, that was the
name thereof» (Genesis 2:19). The Hebrew word for “name” is
shem (H8034) — and Strong’s Concordance defines it not merely
as a label but as «an appellation, as a mark or memorial of individual-
ity, by implication honor, authority, character.» A name in Scripture
is not a tag. It is a window into the character of the thing named.



And when God changes a name, He is changing a destiny. Abram
— exalted father (H87) — becomes Abraham — father of a multi-
tude (H85). God says it plainly: «Neither shall thy name any more
be called Abram, but thy name shall be Abraham; for a father of many
nations have I made thee» (Genesis 17:5). Jacob — heel-holder; sup-
planter (H3290) — becomes Israel — God prevails (H3478) — after
wrestling with the angel: «Thy name shall be called no more Jacob,
but Israel: for as a prince hast thou power with God and with men,
and hast prevailed» (Genesis 32:28). Simon becomes Peter — Pet-
ros (G4074), a rock — when Jesus says: «Thou art Peter, and upon
this rock I will build my church» (Matthew 16:18).

These are not coincidences. They are the fingerprints of a God
who speaks through every detail of His Word.

And Jesus Himself told a parable about what happens when the
old name can no longer hold the new life. «No man putteth new
wine into old bottles; else the new wine will burst the bottles, and be
spilled, and the bottles shall perish. But new wine must be put into
new bottles; and both are preserved» (Luke 5:37-38). The Greek is
precise: the wine is neos (G3501) — new in age, young, still fer-
menting, still alive. But the bottles must be kainos (G2537) — new
in kind, qualitatively different, not a younger version of the old
but something unprecedented. The old skin is palaios (G3820) —
worn out, rigid, unable to stretch. Pour the living thing into the
worn-out thing and both are destroyed. The old cannot hold the
new. The name must change because the man has changed, and
what God is pouring in will burst whatever remains of what was.



This book follows one man through that hidden language. He
was the oldest of old wineskins. His name was Saul — Shaul in
Hebrew (H7586), from the root sha’al (H7592), which means to
ask, to demand, to inquire. Literally: the demanded one. He was
a Pharisee, a Benjamite, a persecutor of the church. And then
something happened to him on a road outside Damascus — a city
whose very name, according to Hitchcock’s Bible Names Dictio-
nary, means «a sack full of blood; the similitude of burning.»

On that road, Jesus spoke to him. And the first words He said —
the very first words God spoke to the man who would write half
the New Testament — contained a single Greek word that would
follow him for the rest of his life:

Acts 26:14

Saul, Saul, why persecutest thou me? It is hard for thee
to kick against the pricks.

The word translated “pricks” is kentron (G2759). Strong’s defines
it as «a point, e, a sting (figuratively, poison) or goad (figuratively,
divine impulse).» A goad is a sharp stick used to direct an ox. The
animal that kicks against it only drives the point deeper into its
own flesh. Jesus was saying: I have been prodding you. You have
been fighting it. And it has only been hurting you.

That word — kentron — appears only a handful of times in the
entire New Testament. It is on the Damascus road (Acts 26:14,
and in the King James rendering of Acts 9:5). It appears twice
in a single passage Paul writes years later to the Corinthians: «O
death, where is thy sting? O grave, where is thy victory? The sting of
death is sin, and the strength of sin is the law» (1 Corinthians 15:55-
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56). And once more in Revelation 9:10, a vision of scorpions. The
Pauline occurrences dominate. And the word means both things
— goad and sting — in every instance.

The goad that stopped him on the Damascus road and the sting
of death that he declares defeated in his letter to Corinth are the
same Greek word. And between those two moments — between
the goad and the sting — lies the entire arc of Paul’s life.

But there is more. After Paul was stoned and left for dead, he rose
the next day and walked to a city called Derbe — whose name
means «a sting.» And years later, on the island of Malta, a viper
fastened on his hand, and he shook it into the fire and felt no
harm (Acts 28:5). The goad on the road. The city of the sting. The
viper’s fangs. The same word, three times across one life, and
none of them could hold him.

I did not go looking for this. It emerged as I traced the names.

And then there is the crown.

The first martyr Paul ever witnessed was a man named Stephen.
In Greek, his name is Stephanos (G4736) — and it means
«crowned.» Stephen was stoned to death while a young man
named Saul held the coats of the witnesses (Acts 7:58). Stephen
was «full of the Holy Ghost» as he looked into heaven and saw Je-
sus standing at the right hand of God (Acts 7:55). The crowned
one died. The demanded one watched.

Decades later, Paul writes his final letter from a Roman prison.
He is writing to Timothy — Timotheos (G5095), meaning «honoring



God» — a young man he found in Lystra, the city of dissolution,
where Paul himself was nearly killed. And in that last letter, Paul
says:

Second Timothy 4:7-8

I have fought a good fight, I have finished my course, I
have kept the faith: Henceforth there is laid up for me a
crown of righteousness, which the Lord, the righteous
judge, shall give me at that day.

The word for “crown” is stephanos (G4735) — derived from the
same root as Stephen’s name (G4736). The crown that fell on the
first man Paul watched die for Christ, he claims for himself at the
end of his own life.

This book traces that thread — the goad, the sting, and the crown
—through every city Paul visited, every companion God sent him,
every name that marks the stations of his journey. It is not a bi-
ography. Many good biographies of Paul exist. It is not a com-
mentary. It is something simpler and, I hope, something rarer: a
reading of what the names themselves say when you look them
up, lay them in order, and let them speak.

The method is straightforward. I take every proper noun in
Paul’s narrative — the names of people and places in Acts 7
through 28 and in his letters — and I look up their Hebrew
or Greek roots through every resource the Berea Bible Service
makes available: Strong’s Exhaustive Concordance, Hitchcock’s
Bible Names Dictionary, the International Standard Bible Ency-
clopedia, Easton’s Bible Dictionary, Fausset’s Critical and Exposi-
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tory Commentary, Smith’s Bible Dictionary, Hawker’s Poor Man’s
Concordance, Nave’s Topical Bible, and others — eleven dictio-
naries in all, cross-referenced against one another. Where one
dictionary gives the etymology, another may give the Hebrew
root behind it, and a third may reveal a historical or devotional
connection that neither of the others saw. Where the meaning
is linguistically certain — as with Hebrew and Greek words ver-
ified through Strong’s — I state the connection directly. Where
it relies on Hitchcock’s or other dictionaries’ interpretations of
non-Semitic names (Lycaonian, Latin, Anatolian), I present these
as the historical lexical tradition — what might be called a spiri-
tual geography — rather than modern linguistic certainty. I follow
the cross-references using the Treasury of Scripture Knowledge.
I use the morphological tools of the Berea Bible Service to verify
the Greek word-forms. And then I lay the meanings alongside
what actually happened at each place and let the reader see both
the surface narrative and the hidden name-narrative running be-
neath it.

I am not claiming that Luke chose his itinerary because of the
names. I am not claiming that these etymologies constitute doc-
trine. What I am saying is that it is a striking poetic providence
that the man named demanded was stopped by a goad in the city
of blood and burning, renamed small, walked through dissolution
and the city of the sting, sang in the warlike place, was arrested
in the vision of peace, stung by a viper in the land of honey and
unharmed, arrived at power — and claimed a stephanos. The full
sequence, city by city, name by name, is the subject of this book.



Whether that thread was woven by Providence or revealed by
the accident of ancient languages, I leave to you. But I will tell
you this: the deeper I looked, the more it held together. And I
stopped being able to dismiss it.

Isaiah 34:16

Seek ye out of the book of the LORD, and read.: no one
of these shall fail, none shall want her mate: for my
mouth it hath commanded, and his spirit it hath gath-
ered them.

A Note on How This Book Was Made

This book was compiled by Publifye AS using the Berea Bible
Service (berea.publifye.pro). The research was orchestrated by
Claude (Anthropic), with structural review by Gemini (Google).
Every etymological claim is verifiable against the Strong’s num-
bers and dictionary entries cited.

The primary text is the King James Bible (1611, Pure Cam-
bridge Edition). For word-level analysis, the Strong’s-tagged
KJV was used throughout, allowing every English word to be
traced to its Hebrew or Greek root. Three additional translations
were consulted at key points: the Latin Vulgate (Jerome, 405
AD), which revealed cross-linguistic connections invisible in the
Greek alone; Young’s Literal Translation (1898), for its faith-
fulness to the original word order; and the Modern Greek New
Testament (1904), for how native Greek renders the original text.
The Hebrew Leningrad Codex (1008 AD) was used to examine
Old Testament passages Paul quotes, particularly Hosea 13:14.
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Every proper noun in Paul’s narrative was cross-referenced
against all eleven dictionaries available through Berea: Hitch-
cock’s Bible Names Dictionary (1869), the International Stan-
dard Bible Encyclopedia (ISBE), Easton’s Bible Dictionary,
Fausset’s Critical and Expository Commentary, Smith’s
Bible Dictionary, Hawker’s Poor Man’s Concordance, Nave’s
Topical Bible, Torrey’s Topical Textbook, Wilson’s Dictio-
nary of Bible Types, the American Tract Society Dictionary
(ATS), and Webster’s Bible Dictionary. Where one dictionary
gave the etymology, another often gave the Hebrew or Greek root
behind it, and a third revealed a historical or devotional connec-
tion that neither of the others saw.

Beyond the dictionaries, the following tools were used systemat-
ically: Strong’s Concordance for every Hebrew (H) and Greek
(G) word cited; word-frequency analysis to identify rare words
and hapax legomena (words appearing only once); morpho-
logical analysis for grammatical parsing of key verses; cross-
reference chains from the Treasury of Scripture Knowledge;
word-family tracing to follow roots across related words (e.g.,
kentron to enkentrizo); co-occurrence search to find where two
words appear in the same verse; and reverse concordance
lookup to trace English words back to their Strong’s numbers.

The writing uses a first-person voice. This is a literary choice — a
way to turn dense scholarship into a conversation. The evidence
is factual, and we encourage you to check the work as you read.
The Bereans searched the scriptures daily to see whether these
things were so (Acts 17:11). We ask nothing less of you.

10



All Scripture quotations are from the King James Bible (1611,
Pure Cambridge Edition) unless otherwise noted.
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The Demanded One

Acts 7:58

And the witnesses laid down their clothes at a young
man’s feet, whose name was Saul.

Before the road, before the light, before the name change — there
was a young man standing at the edge of a stoning, holding other
men’s coats. His name was Saul. And that name was not given to
him by accident.

In Hebrew, Shaul (H7586) is the passive participle of sha’al
(H7592), which Strong’s defines as «to inquire; by implication, to re-
quest,; by extension, to demand.» The word carries the full weight of
its range: to ask, to beg, to borrow, to demand, to require. Hitch-
cock condenses it: «demanded; lent; ditch.» The demanded one.
The one who was asked for. The one whose very name carries
the shadow of death in its third meaning.

He was not the first to bear that name, and this is where the story
thickens.
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The first Saul in Scripture — King Saul, the first king of Israel —
was a son of Kish, of the tribe of Benjamin. The text describes
him in terms no Israelite could miss: «a choice young man, and
a goodly: and there was not among the children of Israel a goodlier
person than he: from his shoulders and upward he was higher than any
of the people» (1 Samuel 9:2). Head and shoulders above everyone.
The tallest, the most impressive, the one Israel demanded when
they cried out for a king like the nations around them (1 Samuel
8:5). God gave them what they demanded. And He named the
gift after the demand: Shaul — the demanded one.

That first Saul was a Benjamite. He began well — humble, reluc-
tant, anointed by Samuel. But he ended in darkness. He hunted
David, the Lord’s anointed, across the wilderness of Judah with
three thousand chosen men (1 Samuel 24:2). He slaughtered the
priests of the Lord at Nob — a place whose name means «dis-
course; prophecy» — eighty-five men who wore the linen ephod,
because they had given David bread (1 Samuel 22:18-19). The
demanded one silenced the city of prophecy. He cast a javelin
at David in his own house, twice, trying to pin him to the wall
(1 Samuel 18:10-11). And he died by his own sword on Mount
Gilboa — whose name Hitchcock renders as «revolution of inquiry»
— falling on the blade rather than face his enemies (1 Samuel
31:4). The man whose name means (o inquire died on the moun-
tain of the revolution of inquiry. The demand turned back upon
itself, and it consumed him.

Now consider the second Saul. Also a Benjamite. Paul says it
himself, with precision: «Circumcised the eighth day, of the stock of
Israel, of the tribe of Benjamin, an Hebrew of the Hebrews; as touching
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the law, a Pharisee» (Philippians 3:5). The same tribe. The same
name. And it is worth pausing over what tribe this is. When
Rachel gave birth to Benjamin, she was dying, and she named
her son Ben-oni — «son of my pain.» It was Jacob who changed the
name to Benjamin — «son of the right hand» (Genesis 35:18). The
tribe was born in pain and renamed for power. And Jacob’s own
blessing over that tribe was this: «Benjamin shall ravin as a wolf: in
the morning he shall devour the prey, and at night he shall divide the
spoil» (Genesis 49:27). A wolf-tribe. And the second Saul — out of
that same wolf-tribe — followed the same pattern of violent pur-
suit. But this time the quarry was not David. It was the followers
of the Son of David.

Acts 8:3

As for Saul, he made havock of the church, entering
into every house, and haling men and women commit-
ted them to prison.

The Greek word Luke chooses for “havock” is lumainomai (G3075),
which Strong’s defines as «properly, to soil, ie., (figuratively) in-
sult (maltreat).» It appears only here in the entire New Testa-
ment — a word reserved for this one man’s violence against the
church. And look at the morphology of Acts 9:1: the word emp-
neon (G1709) is a present active participle — «breathing out» —
in the nominative singular masculine. Luke does not say Saul
breathed threats in the past tense. He was still breathing them out
at the moment the verse describes. The threatener is still threat-
ening. The demanded one is still in the act of demanding.
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He says so himself, years later, with the clarity of a man who
has not forgotten what he was: «Many of the saints did I shut up in
prison, having received authority from the chief priests; and when they
were put to death, I gave my voice against them. And I punished them
oft in every synagogue, and compelled them to blaspheme, and being
exceedingly mad against them, I persecuted them even unto strange
cities» (Acts 26:10-11). Notice the phrase: I gave my voice against
them. He voted for their deaths. He did not merely watch. He
demanded it.

The first Saul hunted David across the wilderness. The second
Saul hunted the church across cities. The first Saul slaughtered
the priests of the Lord. The second Saul gave his voice against
the saints when they were put to death. The demanded one, in
both cases, demanded blood.

And in both cases, the one being hunted was protected. King Saul
threw javelins, sent armies, pursued David with three thousand
men — and David survived every time. God’s anointed could not
be destroyed by the demanded one. Saul of Tarsus scattered the
church, dragged believers from their homes, gave his vote for
their executions — and the church grew. «They that were scattered
abroad went every where preaching the word» (Acts 8:4). The perse-
cution that was meant to stamp out the gospel spread it instead.
The sons of God were protected in both stories — not by escaping
the hunter, but by the hunter’s own violence accomplishing the
opposite of what it intended.

And look at who was being hunted. David — whose name, Hitch-
cock tells us, means «well-beloved» — was the Lord’s anointed,
the king God chose. The followers Saul of Tarsus hunted be-
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longed to the Son of David — Jesus, the Christos (G5547), literally
«the Anointed One.» David was anointed and hunted. Christ was
anointed and crucified. King Saul hunted the beloved. Saul of
Tarsus hunted the church of the Beloved’s Son. The pattern is
the same: the demanded one pursuing the anointed one.

But there is a difference — and it is the difference that makes this
book possible. To see it, trace King Saul’s fall through the names.

God commanded King Saul to utterly destroy the Amalekites —
Amalek, which Hitchcock defines as «a people that licks up; that
devours.» But Saul kept the best of the sheep and oxen, and he
kept their king Agag alive — a name meaning «roof; upper floor.»
The man who stood head and shoulders above everyone clung
to the roof, the upper floor, the height. He could not let go of
what was above him. And Samuel — whose name means «heard
of God», built on the same root sha’al as Saul’s own name — spoke
the sentence of rejection: «Because thou hast rejected the word of the
LORD, he hath also rejected thee from being king» (1 Samuel 15:23).
The “asked of God” rejected the “demanded one.” The name-root
turned against itself.

And then the Spirit: «The Spirit of the LORD departed from Saul, and
an evil spirit from the LORD troubled him» (1 Samuel 16:14). Samuel
had told him that «rebellion is as the sin of witchcraft» (1 Samuel
15:23). And what did King Saul do at the end? He went to the
witch of Endor (1 Samuel 28). He became what the prophet said
rebellion was. The demanded one who refused to destroy the
devourers was devoured. He died on his own sword.
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Now watch the second Saul mirror every point — but in reverse.

King Saul could not destroy the best of the flesh. Paul destroyed
it all: «what things were gain to me, those I counted loss for Christ»
(Philippians 3:7). King Saul clung to height. Paul made himself
the smallest: Paulos — small. King Saul lost the Spirit. Paul re-
ceived the Spirit at the very moment of his name change (Acts
13:9). And the parallel that seals them both: Samuel told King
Saul that rebellion is as witchcraft — and King Saul ended at a
witch. The very first act of the second Saul under his new name
was to confront and defeat a sorcerer — Elymas, on the island
of Cyprus (Acts 13:6-12). What King Saul fell to, Paul overcame.
What the first demanded one became, the second demanded one
destroyed.

David spared King Saul’s life twice, in the cave at En-gedi (1
Samuel 24) and in the camp at Ziph (1 Samuel 26), but Saul died
unchanged. David’s mercy could not turn him. But the second
Saul was stopped — not by mercy alone, but by a goad. The voice
on the Damascus road did what David’s restraint could not do
to King Saul: it broke the demanded one open and remade him.
The first Saul ended on his own sword. The second Saul ended
with a crown. And the distance between those two endings is the
subject of this book.

The prophet Samuel once said to King Saul a single devastating
line: «When thou wast little in thine own sight, wast thou not made
the head of the tribes of Israel?» (1 Samuel 15:17). There was a time
when King Saul was small in his own eyes. He lost that smallness.
He reached for greatness, and it destroyed him. The second Saul
would take the opposite path. He would exchange his name for
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one that means small. He would write to the Corinthians: «For [
am the least of the apostles, that am not meet to be called an apostle,
because I persecuted the church of God» (1 Corinthians 15:9). And
then, going further still, to the Ephesians: «Unto me, who am less
than the least of all saints, is this grace given» (Ephesians 3:8). Less
than the least. Smaller than the smallest. But that transformation
was still ahead.

He was born in Tarsus. Hitchcock defines Tarsus as «winged, feath-
ered.» A city of flight and reach — fitting for the man who would
travel farther than any apostle, who would carry the gospel from
Jerusalem to Rome and beyond. Paul himself calls it «no mean
city» (Acts 21:39). Fausset notes it was ranked by Strabo above
Athens and Alexandria for its school of literature and philosophy;
it was here Paul first encountered the Greek poets he would later
quote on Mars Hill. It sat in the region of Cilicia, which Hitchcock
defines as «which rolls or overturns.» And here is a detail the name
dictionaries do not say but history does: the goat-hair cloth used
for tent-making was called cilicium — literally, “cloth of Cilicia.”
Paul’s trade was the trade of his homeland, and he carried its
name with him to every city he ever entered. The city of wings
in the land that overturns, and a tentmaker whose very craft bore
the name of where he was born.

He was trained in Jerusalem at the feet of Gamaliel. Luke records
it directly: «I am verily a man which am a Jew, born in Tarsus, a city
in Cilicia, yet brought up in this city at the feet of Gamaliel, and taught
according to the perfect manner of the law of the fathers, and was zeal-
ous toward God» (Acts 22:3). Gamaliel’s name in Greek is Gamaliél
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(G1059), from the Hebrew Gamliy’el (H1583). Strong’s gives the
literal meaning: «my recompenser is God.» The demanded one sat
at the feet of “God’s recompense” and learned the law to perfec-
tion. And then he went out to recompense the believers for what
he saw as their blasphemy. He «profited in the Jews’ religion above
many my equals in mine own nation, being more exceedingly zealous of
the traditions of my fathers» (Galatians 1:14). He was not a casual
persecutor. He was the best at it. The most zealous. The most
thorough.

A son of the right hand — for Benjamin means «son of the right
hand» — born in the city of wings, from the land that overturns,
trained by “God’s recompense.” Read the names together and
they form a portrait: a man of power and privilege, born for
flight, destined to overturn, educated in the certainty that God
rewards the righteous and punishes the rest. And he believed,
with everything in him, that the followers of Jesus of Nazareth
were the ones who deserved the punishment.

And then Luke records the moment that changed everything. The
morphology of Acts 9:2 is telling: the Greek word for “desired”
— eéitesato (G154) — is in the aorist middle voice. He asked for
himself. He demanded letters of authority for his own purpose,
on his own initiative. The middle voice in Greek indicates the
subject acting in his own interest. Saul was not merely following
orders. He was the engine.
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Acts 9:1-2

And Saul, yet breathing out threatenings and slaughter
against the disciples of the Lord, went unto the high
priest, and desired of him letters to Damascus to the
synagogues, that if he found any of this way, whether
they were men or women, he might bring them bound
unto Jerusalem.

And here is a thread that reaches from the Old Testament into the
heart of Paul’s theology. The root sha’al — to ask, to demand — ap-
pears 157 times in the Hebrew Scriptures. One of those is Isaiah
65:1: «I am sought of them that asked not for me.» Years later, Paul
will quote this exact verse in Romans 10:20 to describe his own
Gentile mission: «I was made manifest unto them that asked not after
me.» The demanded one quotes the verse built on his old name’s
root — and applies it to the people who never demanded God at
all. The irony is complete: the man named demand becomes the
apostle to those who never demanded.

One more word deserves attention. Luke uses two words for
Saul’s violence that appear nowhere else in the entire New Testa-
ment. Lumainomai (G3075) — “made havock” — appears only in
Acts 8:3. Empneon (G1709) — “breathing out” — appears only in
Acts 9:1. And later, the word for the scales that fall from his eyes
— lepis (G3013) — also appears only once. Three hapax legom-
ena for one man: his violence, his breath, and his healing, each
described by a word that exists nowhere else in all of Scripture.
No other figure in the Bible is marked by so many unique words.

He is walking toward Damascus. He does not know that the city’s
name means blood and burning. He does not know that the voice
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waiting for him on that road will contain a word — kentron — that
will follow him to his grave and beyond. He does not know that
by the time he arrives at the street called Straight, everything he
has demanded will have been stripped away, and everything he
never asked for will have been given.

But we know. Because we have read the names.
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The Crowned One

Acts 6:15

And all that sat in the council, looking stedfastly on
him, saw his face as it had been the face of an angel.

Before Paul’s story begins, there is a death that sets the whole
thing in motion. A man is stoned. And his name means crowned.

Stephen — in Greek, Stephanos (G4736) — derives from the same
root as stephanos (G4735), the common noun, which Strong’s de-
fines as «a chaplet (as a badge of royalty, a prize in the public games or
a symbol of honor generally), literally or figuratively.» It is the crown
given to victors, to kings, to those who have finished the race.
And this is the name of the first man to die for Christ.

Luke introduces him carefully: «Stephen, a man full of faith and of
the Holy Ghost» (Acts 6:5). Then again: «Stephen, full of faith and
power; did great wonders and miracles among the people» (Acts 6:8).
Full of faith. Full of the Holy Ghost. Full of power. The crowned
one was full before he was emptied.

And his face gave it away. When they brought him before the
council, «all that sat in the council, looking stedfastly on him, saw
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his face as it had been the face of an angel» (Acts 6:15). The word
stedfastly here is atenizo (G816) — to gaze intently, to fix one’s eyes
upon. The same word appears in Acts 7:55 when Stephen himself
gazes into heaven. The council gazed at Stephen. Stephen gazed
at God. They saw an angel’s face. He saw the glory.

What follows is the longest speech in the book of Acts — Stephen’s
defence before the Sanhedrin, a sweeping retelling of Israel’s his-
tory from Abraham through Moses to Solomon, building to a sin-
gle devastating conclusion:

Acts 7:51-53

Ye stiffnecked and uncircumcised in heart and ears, ye
do always resist the Holy Ghost: as your fathers did,
so do ye. Which of the prophets have not your fathers
persecuted? and they have slain them which shewed
before of the coming of the Just One; of whom ye have
been now the betrayers and murderers: Who have re-
ceived the law by the disposition of angels, and have
not kept it.

The response was not theological. It was visceral: «they were cut to
the heart, and they gnashed on him with their teeth» (Acts 7:54). The
Greek word for “cut” is diaprio (G1282) — to saw through, to be
sawn apart in one’s spirit. Stephen’s words were sharper than
any twoedged sword (Hebrews 4:12), and they did what such
words always do: they divided.

And then the crowned one looked up.
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Acts 7:55-56

But he, being full of the Holy Ghost, looked up sted-
fastly into heaven, and saw the glory of God, and Jesus
standing on the right hand of God, and said, Behold, 1
see the heavens opened, and the Son of man standing
on the right hand of God.

The morphology of this verse is extraordinary. The word pléres
(G4134) — «full» — is in the nominative singular masculine, de-
scribing Stephen’s permanent state: he was full of the Holy Ghost
not as a momentary experience but as a settled condition. And
the word estota (G2476) — «standing» — is in the perfect active
participle. Jesus is standing. In every other reference in the New
Testament, Christ is described as seated at the right hand of God
(Hebrews 1:3, Colossians 3:1, Mark 16:19). Here, and only here,
He is standing. The cross-references for Acts 7:55 connect to
Psalm 110:1 and Matthew 26:64 — the passages about the Son
of man at God’s right hand — but in both of those, the posture is
seated. Stephen sees something no one else in Scripture sees: the
risen Christ on His feet.

Why is He standing? The text does not say. But the crowned one
is about to receive his crown, and the King appears to be rising
to receive him.

What happens next echoes the cross itself. Stephen’s last two ut-
terances mirror the last words of Christ:
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Jesus on the cross: «Father;, into thy hands I commend my spirit»
(Luke 23:46).
Stephen at the stoning: «Lord Jesus, receive my spirit» (Acts 7:59).

Jesus on the cross: «Father, forgive them, for they know not what they
do» (Luke 23:34).

Stephen at the stoning: «Lord, lay not this sin to their charge» (Acts
7:60).

The crowned one dies as his Lord died — committing his spirit
and forgiving his killers. The cross-references for Acts 7:60 reach
across the New Testament: Luke 6:28 («pray for them which despite-
fully use you»), Romans 12:14 («bless them which persecute you»),
Matthew 5:44 («love your enemies»). Stephen was not reciting the-
ology. He was living it. In the act of dying, the crowned one was
doing what the King had done.

And then Luke adds a phrase that would be unremarkable if it
were not so loaded: «And when he had said this, he fell asleep» (Acts
7:60). The word is koimao (G2837) — to fall asleep, used through-
out the New Testament as the Christian euphemism for death
(1 Corinthians 15:6, 18, 20, 51; 1 Thessalonians 4:13-14). The
crowned one fell asleep. He did not die in rage or despair. He
slept. And the man holding the coats watched every moment of
it.

Acts 8:1

And Saul was consenting unto his death.

The Greek word for “consenting” is syneudokeo (G4909) — to think
well of together with, to approve, to take pleasure in. Saul did not
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merely tolerate Stephen’s death. He approved of it. He thought
it was good. And here is a connection that reaches back into the
Gospels: Jesus Himself used this exact word in Luke 11:48 — «ye
allow the deeds of your fathers» — speaking of those who approved
the killing of the prophets. Jesus pre-defined the sin before Luke
applied it to Saul. The word Jesus used to condemn the prophet-
killers is the word Luke uses for Saul at the stoning. And Paul
himself will use the same word in Romans 1:32, writing of those
who «have pleasure in them that do» evil. He knew this word from
the inside.

But there is a detail that most readers miss. Before the ston-
ing, Luke records that the men who first came to dispute with
Stephen were from «the synagogue, which is called the synagogue of
the Libertines, and Cyrenians, and Alexandrians, and of them of Cilicia
and of Asia» (Acts 6:9). Cilicia. Paul’s own province. Paul was a
Cilician Jew in Jerusalem. And these Cilicians «were not able to
resist the wisdom and the spirit by which he spake» (Acts 6:10). Faus-
set notes what the text implies: among the pricks of conscience
which Saul vainly strove to resist on the Damascus road, the fore-
most was his memory of this scene — the face of the angel, the
prayer for the murderers, and the wisdom he could not answer.
The kentron — the goad — was already at work, months or years
before the road to Damascus. It began here, at the stoning of the
crowned one.

This is where the two threads first cross. The demanded one and
the crowned one are in the same scene. One is dying. The other
is holding the coats and approving. One is full of the Holy Ghost.
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The other is full of threatenings and slaughter. One sees Jesus
standing. The other sees only a blasphemer getting what he de-
serves.

But the Spirit that filled Stephen — plerés pneumatos hagiou, full
of the Holy Ghost (Acts 7:55) — is the same Spirit that will fill
Paul. The cross-references make this explicit: Acts 7:55 connects
directly to Acts 13:9-10, where Paul, «filled with the Holy Ghost»,
sets his eyes on a sorcerer and strikes him blind. The same pleres.
The same Spirit. The filling that came upon the crowned one at
his death comes upon the demanded one at his transformation.

And the word stephanos — the crown — does not disappear from
the story. It returns. Paul uses it again and again in his letters. To
the Corinthians: «every man that striveth for the mastery is temperate
in all things. Now they do it to obtain a corruptible crown,; but we an
incorruptible» (1 Corinthians 9:25). To the Philippians, whom he
calls «my joy and crown» (Philippians 4:1). To the Thessalonians:
«what is our hope, or joy, or crown of rejoicing? Are not even ye in the
presence of our Lord Jesus Christ at his coming?» (1 Thessalonians
2:19).

And finally, in his last letter, from a Roman prison, to Timothy —
the young man he found in Lystra, the city of dissolution — he
writes: «I have fought a good fight, I have finished my course, I have
kept the faith: Henceforth there is laid up for me a crown of righteous-
ness» (2 Timothy 4:7-8). A stephanos of righteousness. Stephen’s
word. The crown returns to the man who once approved its
bearer’s death.
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The Book of Revelation promises the same: «Be thou faithful unto
death, and I will give thee a crown of life» (Revelation 2:10). James
confirms it: «Blessed is the man that endureth temptation: for when he
(s tried, he shall receive the crown of life» (James 1:12). The crowned
one received it first. Paul received it last. And between those two
moments, the whole of this book unfolds.

There is one more detail worth noting. Stephen prayed for his
killers: «Lord, lay not this sin to their charge.» Saul was among
those in the charge. The text does not tell us whether that prayer
was answered. But it is a striking poetic providence that the
man whose death Saul approved became the man whose name
— stephanos, the crown — Saul would spend the rest of his life
pursuing.

The demanded one watched the crowned one die. And some-
thing happened that day that would not surface for years — not
until the Damascus road, not until the light, not until the goad.
But the seed was planted. The crown had fallen. And the one
who watched it fall had a long way to walk before he could pick
it up.

Acts 22:20

And when the blood of thy martyr Stephen was shed,
I also was standing by, and consenting unto his death,
and kept the raiment of them that slew him.
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The Goad on the Damascus
ROYET

Acts 9:34

And as he journeyed, he came near Damascus: and
suddenly there shined round about him a light from
heaven: And he fell to the earth, and heard a voice say-
ing unto him, Saul, Saul, why persecutest thou me?

The light came first. Not a gentle dawn but a sudden blinding —
exaiphnés (G1810), suddenly, without warning — so fierce that a
man walking in the noonday sun was knocked to the ground and
could not see. The cross-references for Acts 9:3 point straight to
the source of that light: Psalm 104:2 («<who coverest thyself with
light as with a garment»), 1 Timothy 6:16 («dwelling in the light which
no man can approach unto»), Revelation 21:23 («the glory of God did
lighten it, and the Lamb is the light thereof»). This was not a natural
phenomenon. This was the light that was before the sun.

And then the voice. Look at the morphology of Acts 9:4: the name
Saoul (G4549) appears twice —indeclinable, unchanged by Greek
grammar, stubbornly Hebrew. The voice speaks «in the Hebrew
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tongue» (Acts 26:14). In the middle of a Greek-speaking world, on
a Roman road, Jesus calls this man by his Hebrew name. Not
once but twice. Saul, Saul. The demanded one, doubled. As if to
say: I know exactly who you are. I know what that name means.
And I am about to change it.

Then the word that matters: «It is hard for thee to kick against the
pricks.»

We introduced kentron (G2759) in the foreword. But now we are
standing on the road where it was first spoken, and it deserves a
closer look. Strong’s says it means «a point, i.e., a sting (figuratively,
poison) or goad (figuratively, divine impulse).» The word comes from
kenteo — to prick, to pierce. A goad is the sharp iron point on the
end of a stick, used to prod an ox forward. The animal can kick
against it, but the harder it kicks, the deeper the point sinks. The
proverb was well known in the ancient world — both Greek and
Roman literature use it. But Jesus is not quoting a proverb. He is
describing what He has been doing to Saul.

The verb diokeis (G1377) in Acts 9:4 — «why persecutest thou me?»
— isin the present active indicative, second person singular. You
are persecuting. Right now. Still. The same present tense as emp-
neon in Acts 9:1 — still breathing threats, still persecuting. And
the answer Jesus gives is not a rebuke but a diagnosis: you have
been kicking against something that has been pricking you for a
long time, and it has only been wounding you.

When did the goading begin? Scripture does not say explicitly.
But Acts 22:20 places Saul at Stephen’s death: «And when the blood
of thy martyr Stephen was shed, I also was standing by, and consent-
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ing.» Was the crowned one’s death the first goad? Was the face
like an angel the first prick? We cannot know for certain. But we
know that by the time Jesus speaks to him on the road, the goad-
ing has been going on long enough to describe it as a pattern: it
(s hard for thee — implying duration, not a single event.

And where does this happen? Damascus — which Hitchcock
defines as «a sack full of blood; the similitude of burning.» Hawker
traces it to the Hebrew root Damah — blood — and renders the
name more simply: «a place of blood.» The demanded one, breath-
ing out slaughter, walks toward a city named for blood, and
meets a light brighter than the sun. There is a poetic justice in
the geography that is difficult to ignore. He was going to Dam-
ascus to shed blood. Instead, the city of blood became the place
where his own violence was stopped.

He was three days without sight, and neither did eat nor drink
(Acts 9:9). Three days in darkness. The cross-references reach
back to Jonah — three days in the belly of the whale (Jonah 1:17,
Matthew 12:40) — and forward to the tomb. Three days is the
biblical pattern of death before resurrection. Saul is in his tomb.
The demanded one is being unmade.

There is one more piece of the Damascus story that often goes
unnoticed. Paul himself, writing to the Galatians years later, re-
veals something Luke does not record in Acts:
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Galatians 1:15-17

But when it pleased God, who separated me from my
mother’s womb, and called me by his grace, to reveal
his Son in me, that I might preach him among the hea-
then, immediately I conferred not with flesh and blood.:
Neither went I up to Jerusalem to them which were
apostles before me; but I went into Arabia, and re-
turned again unto Damascus.

Arabia. Hitchcock defines it as «evening; desert; ravens.» Easton
is more direct: the root means simply «arid» — the dry place,
the emptied land. After the blinding light of Damascus, the de-
manded one went into the evening, into the arid waste. Moses
had forty years in Midian before the burning bush. Elijah fled
to Horeb after confronting the prophets of Baal. And Paul — af-
ter the most dramatic conversion in Scripture — did not rush to
Jerusalem to meet the apostles. He went into the desert. Into the
place of evening and silence.

He stayed three years (Galatians 1:18). Three years in Arabia and
Damascus before he went up to Jerusalem. The light was instan-
taneous. The transformation took time. The goad struck in a mo-
ment on the road; the work it began took years in the quiet.

The demanded one had been stopped. But he had not yet been
renamed. That was still coming — in a city called Paphos, which
means boiling. For now, he was in the desert, learning to stop
kicking.

But before the desert, before Arabia, there was a street and a
house and a man sent by God. We must step back to the days im-
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mediately after the Damascus road, to the scene that happened
before the silence — because the names in that scene form one of
the most remarkable sentences in the hidden language of Scrip-
ture.
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The Straight Way

Acts 9:11

Arise, and go into the street which is called Straight,
and inquire in the house of Judas for one called Saul, of
Tarsus: for, behold, he prayeth.

The Lord spoke to Ananias in a vision. And the instruction He
gave contained three names — a street, a host, and a guest —
each of which carries a meaning that, laid together, reads like a
sentence from God.

The street was called Straight. The Greek word is eutheia (G2117),
which Strong’s defines as «straight, level, true, upright, sincere.» It
is the same word John the Baptist uses when he cries: «Make
straight the way of the Lord» (John 1:23), quoting Isaiah 40:3. The
word does not merely describe a physical road. It describes a
moral condition — truthfulness, uprightness, directness. The
crooked man has been placed on the Straight way.

The host was a man named Judas — Ioudas (G2455), from the He-
brew Yehudah (H3063). Strong’s gives the literal meaning: «he
shall be praised.» This is not the betrayer — Luke is careful to dis-
tinguish by adding “the house of Judas” as a Damascus address —
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but the name is the same name, and it means what it has always
meant. Hitchcock gives its full range: «the praise of the Lord; con-
fession.» The demanded one, blind and fasting, is lodging in the
house of praise and confession.

And the one sent to him was Ananias (G367), from the Hebrew
Chananyah (H2608). Strong’s: «Jah has been gracious.» Hitchcock
expands it: «the cloud of the Lord.» Literally: the grace of God.

Read the scene through the names and a sentence emerges: the
demanded one lies blind on the Straight way, in the house of praise, and
the grace of God comes to him.

But Ananias is afraid. And rightly so.

Acts 9:13-14

Then Ananias answered, Lord, I have heard by many of
this man, how much evil he hath done to thy saints at
Jerusalem: And here he hath authority from the chief
priests to bind all that call on thy name.

The grace of God hesitates. The man whose name means “God
has been gracious” objects to showing grace to the worst perse-
cutor of the church. It is a deeply human moment — and the
Lord’s answer cuts through it:
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Acts 9:15-16

Go thy way: for he is a chosen vessel unto me, to bear
my name before the Gentiles, and kings, and the chil-
dren of Israel: For I will shew him how great things he
must suffer for my name’s sake.

A chosen vessel — skeuos ekloges (G4632 + G1589). The word skeuos
means a vessel, an instrument, a container. The demanded one
has been emptied and is now being designated as a container for
something else entirely. And notice the promise that follows the
commission: not success, not comfort, but suffering. « will shew
him how great things he must suffer.» The vessel is chosen for both
bearing and breaking.

This word — skeuos — will follow Paul as stubbornly as kentron
does. He never lets it go. To the Romans he writes of «vessels of
mercy, which he had afore prepared unto glory» (Romans 9:23). To
the Corinthians: «we have this treasure in earthen vessels, that the ex-
cellency of the power may be of God, and not of us» (2 Corinthians 4:7)
— and notice that this verse comes directly after 2 Corinthians
4.6, where Paul describes the Damascus light shining in his heart.
The light and the vessel appear in consecutive verses: the trea-
sure that blinded him is now inside the clay pot that carries him.
To Timothy, in his very last letter: «in a great house there are vessels
of gold and silver.. if a man purge himself from these, he shall be a ves-
sel unto honour;, sanctified, and meet for the master’s use» (2 Timothy
2:20-21). From Damascus to death row, Paul never stopped think-
ing of himself as a vessel. The word God used to describe him on
the Straight street became the word Paul used to describe all be-
lievers. And here the morphology reveals a connection that lies
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beneath the surface of the text: the Greek skeuos (G4632, vessel)
is, according to Strong’s, “apparently akin” to skené (G4633) — the
tent, the tabernacle. Paul’s trade was tent-making — skénopoios.
The vessel and the tent share a linguistic root. The man whose
hands made tents was himself called a vessel, and the two words
come from the same family. And they meet once more, explic-
itly, in Hebrews 9:21: «he sprinkled with blood both the tabernacle
and all the vessels of the ministry» — skéné and skeuos in the same
verse, consecrated together with blood. The tent and the vessel,
purified as one. The craftsman’s calling was written into his craft
before he ever knew it.

Ananias goes. And what he says when he arrives is the first word
spoken by a believer to Saul after the Damascus road:

Acts 9:17

Brother Saul, the Lord, even Jesus, that appeared unto
thee in the way as thou camest, hath sent me, that thou
mightest receive thy sight, and be filled with the Holy
Ghost.

Brother. The grace of God calls the persecutor brother. The man
who made havock of the church is addressed as family by the
man whose name means God’s grace. This is not theological ab-
straction. This is one frightened disciple putting his hands on
the eyes of the man who came to destroy him, and calling him
brother.

Then the scales:
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Acts 9:18

And immediately there fell from his eyes as it had been
scales: and he received sight forthwith, and arose, and
was baptized.

The morphology of this verse is precise. Eutheos (G2112) — im-
mediately, at once. The same root as eutheia — straight. On the
Straight street, the healing is straight, immediate, direct. The
word [epides (G3013) means scales — like the scales of a fish —
and it appears nowhere else in the entire New Testament. It is a
hapaxlegomenon. And its root reveals something worth pausing
over: lepis comes from lepo (to peel), and from the same root we
get lepra (G3014) — leprosy. The scales that covered Saul’s eyes
share their linguistic ancestry with the disease Scripture uses as
a figure of uncleanness. What fell from his eyes was, in the lan-
guage of the Greek, kin to what marks the leper. Something that
had been covering his eyes, something he may not even have
known was there, fell away. And the word aneblepsen (G308) —
he received sight — is in the aorist active: a completed, decisive
action. He was blind. Then he was not. There was no gradual
recovery. The scales fell, and he saw.

And then — anastas (G450), having risen — ebaptisthe (G907), he
was baptized. Aorist passive. Something was done to him. He
did not baptize himself. He was acted upon. The demanded one,
who had spent his life acting upon others — dragging them from
houses, casting votes for their deaths — is now the one being
acted upon. Grace acts. The vessel receives.
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Paul himself, retelling this moment years later, gives Ananias’
words in fuller detail:

Acts 22:14-16

And he said, The God of our fathers hath chosen thee,
that thou shouldest know his will, and see that Just
One, and shouldest hear the voice of his mouth. For
thou shalt be his witness unto all men of what thou
hast seen and heard. And now why tarriest thou?
arise, and be baptized, and wash away thy sins, call-
ing on the name of the Lord.

«Why tarriest thou?» The grace of God is not patient with delay.
Arise. Be baptized. Wash. Call. The Straight way does not bend.

The cross-references from Acts 9:18 connect this moment to
two extraordinary passages Paul will write later. The first is 2
Corinthians 3:14: «But their minds were blinded: for until this day
remaineth the same vail untaken away in the reading of the old testa-
ment; which vail is done away in Christ.» Paul knew what a veil was.
He had worn one — not of cloth, but of scales. And he knew the
moment it was removed. The second is 2 Corinthians 4:6: «For
God, who commanded the light to shine out of darkness, hath shined
in our hearts, to give the light of the knowledge of the glory of God in
the face of Jesus Christ.» This is not a general theological statement.
This is autobiography. The God who said “Let there be light” in
Genesis 1:3 said it again on the Straight street in Damascus, into
the darkness behind Saul’s scales, and the light came.

The demanded one, in the house of praise, on the Straight way,
touched by the grace of God, saw for the first time. Not with his
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eyes — those had worked before. He saw with something deeper.
And he arose, and was baptized. In the city of blood and burning,
the burning stopped, and a new life began.
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The Small One

Acts 13:9-10

Then Saul, who also is called Paul, filled with the Holy
Ghost, set his eyes on him, and said, O full of all subtilty
and all mischief, thou child of the devil, thou enemy
of all righteousness, wilt thou not cease to pervert the
right ways of the Lord?

The name change does not happen on the Damascus road. It does
not happen in Arabia, or in Antioch, or at the commissioning. It
happens on the island of Cyprus, in a city called Paphos — which
Hitchcock defines as «<which boils, or is very hot.» Fausset adds a de-
tail worth pausing over: Paphos was the cult centre of Aphrodite,
the goddess said to have risen from the sea-foam at this very
shore. The boiling place, the seat of pagan desire, is where the
demanded one becomes the small one.

Luke records it almost casually: «Then Saul, who also is called Paul»
(Acts 13:9). The Greek is devastatingly simple: Saulos de, ho kai
Paulos — “Saul, the one also Paul.” The morphology shows both
names in the nominative — Saulos (G4569) and Paulos (G3972) —
side by side, as if Luke is showing us the hinge of a door swinging.

41



After this verse, Luke never calls him Saul again. The hinge has
turned. The door has closed on the old name.

Paulos (G3972) is of Latin origin. Strong’s defines it as «little; but
remotely from a derivative of G3973, meaning the same.» The literal
meaning is small. And G3973 — paud — means «to stop, to cease, to
restrain, to desist, to come to an end.» It is the word from which we
get the English pause. The demanded one ceases. The one who
demanded becomes the one who is small. The one who kicked
against the goad has stopped kicking.

And the word-level analysis of Acts 13:9 reveals something else:
among the Greek words in that verse is atenizo (G816) — to gaze
intently — the same word used when Stephen gazed into heaven
at his stoning (Acts 7:55). The watcher of Stephen’s death has
become the one who gazes with the same Spirit-filled intensity.
The hinge verse contains both the old name and the new name,
both the filling of the Spirit and the gaze that once belonged to
the crowned one.

And here the morphology reveals something astonishing. In Acts
13:10 — the very verse where Paul first speaks under his new
name — the word he uses is pauo itself: «wilt thou not cease to
pervert the right ways of the Lord?» At the moment of the name
change, the man whose name derives from paué commands an-
other to paud. The small one’s first act is to speak his own name
as a command: stop. The demanded one has become the one who
tells others to cease.
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But look at what he is doing at the moment of the name change.
He is not retreating into humility. He is confronting a sorcerer
named Bar-jesus — literally “son of Jesus,” a false claim — also
called Elymas, which Hitchcock defines as «a magician, a cor-
rupter» But the name Elymas itself comes from the Arabic alim
— «wise» — the same root from which the Islamic ulema derives.
The “wise one” is about to be struck blind. And Paul does some-
thing extraordinary: he blinds him.

Acts 13:11

And now, behold, the hand of the Lord is upon thee,
and thou shalt be blind, not seeing the sun for a sea-
son. And immediately there fell on him a mist and a

darkness, and he went about seeking some to lead him
by the hand.

Read that again. The man who was blinded on the Damascus
road now blinds another. The man who had to be led by the hand
(Acts 9:8) now causes another to seek someone to lead him by the
hand. The parallel is exact. It is as if God is showing that the ex-
perience Paul went through — the blinding, the helplessness, the
leading — was not punishment but preparation. What was done
to him, he now does through the Holy Ghost. The difference is that
Paul’s blindness led to scales falling and sight restored. Elymas’
blindness is for a season — temporary, corrective, merciful in its
own way. Even in judgement, the small one is more restrained
than the demanded one ever was.

The morphology of Acts 13:9 confirms the spiritual dimension:
pléestheis (G4130) is an aorist passive participle — «having been
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filled» with the Holy Ghost. He did not fill himself. He was filled.
It is the same passive voice as his baptism (ebaptisthe, Acts 9:18).
The pattern of Paul’s new life is passivity before God and author-
ity before men. He receives, and then he acts. The vessel is filled,
and then it pours.

And the result of this confrontation? «Then the deputy, when he
saw what was done, believed, being astonished at the doctrine of the
Lord» (Acts 13:12). The deputy’s name was Sergius Paulus — and
Hitchcock defines Sergius as «net.» The corrupter is blinded. The
net is caught. And the man doing the catching has just been re-
named small. Hawker notes a tradition that deserves mention:
the deputy himself shared the name Paulus, and some have held
that Paul took this name from his first notable Gentile convert,
as a Roman would give his name to a friend in token of love.
Whether or not this is so, the coincidence is striking — the first
Gentile who believed already bore the name that would follow
the apostle to his grave.

There is a deeper pattern here that runs through the whole of
Scripture: God’s servants become small so that God can become
large through them. Gideon’s army was reduced from thirty-two
thousand to three hundred before God would use it (Judges 7:2—
7). David was the youngest and smallest of Jesse’s sons when
Samuel came to anoint a king (1 Samuel 16:11). John the Bap-
tist said it plainly: «He must increase, but I must decrease» (John
3:30). And Paul — the man whose name now means small — will
write to the Corinthians: «when I am weak, then am I strong» (2
Corinthians 12:10).
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But Paul did not merely accept the name. He lived into it with an
escalating intensity that borders on the absurd. To the Corinthi-
ans he writes: «I am the least of the apostles» (1 Corinthians 15:9).
The least— elachistos (G1646). Then, to the Ephesians, he goes fur-
ther: «Unto me, who am less than the least of all saints, is this grace
Ziven» (Ephesians 3:8). The word he uses here is elachistoteros
(G1647) — and it appears exactly once in the entire Bible, because
Paul invented it. It is a comparative form of a superlative. Gram-
matically, it should not exist. You cannot be “more least” any
more than you can be “more smallest.” But Paul coins the word
anyway, pressing the meaning of his own name — Paulos, small
— to its linguistic breaking point. Less than the least. Smaller
than the smallest. And then, in 1 Timothy 1:15, he goes further
still: «Christ Jesus came into the world to save sinners; of whom I am
chief.» The progression is complete: least apostle, leaster-than-
least saint, chief of sinners. The name small was not small enough
for the man who bore it.

And there is one more word that seals the transformation. The
Greek verb for “persecute” is dioko (G1377). Paul uses it to de-
scribe what he was: «persecuting the church» (Philippians 3:6). But
dioko also means to pursue, to press toward. And just eight verses
later, Paul uses the same word for what he has become: «I press
toward the mark for the prize of the high calling of God in Christ Jesus»
(Philippians 3:14). The persecutor has become the pursuer. The
same Greek word that described his violence now describes his
devotion. The demanded one who once dioko-ed the church now
dioko-s the prize.
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Theologians have a word for this pattern: kenosis — from the
Greek kenoo (G2758), meaning to empty, to make void, to strip
of significance. Paul himself uses it in Philippians 2:7, describ-
ing how Christ «made himself of no reputation» — literally, emp-
tied Himself. And here is a detail that underscores his name:
the word kenoo appears five times in the New Testament — and
all five are in Paul’s letters. No other writer uses it. The theol-
ogy of divine self-emptying comes exclusively through the apos-
tle whose name means small. What Christ did cosmically, Paul
enacts personally: the emptying of the demanded self to make
room for the small, the surrendered, the filled.

The first Saul, King Saul, lost his smallness and was destroyed.
Samuel told him: «When thou wast little in thine own sight, wast
thou not made the head of the tribes of Israel?» (1 Samuel 15:17).
The first Saul grew tall and fell. The second Saul shrinks himself
into a new name — Paulos, little — and rises. The kenosis has
begun. The emptying that will carry him from Paphos to Rome,
from the boiling place to the seat of power, is not a loss but a
liberation. The demanded one is free now. Free from his own
demands. Free to be small. And the small are the ones God fills.
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First Corinthians 1:27-29

But God hath chosen the foolish things of the world
to confound the wise; and God hath chosen the weak
things of the world to confound the things which are
mighty, and base things of the world, and things which
are despised, hath God chosen, yea, and things which
are not, to bring to nought things that are: That no
flesh should glory in his presence.

From this point forward, Luke calls him Paul. The demanded one
is gone. The small one walks on.
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The Son of Rest

Acts 11:25-26

Then departed Barnabas to Tarsus, for to seek Saul:
And when he had found him, he brought him unto An-
tioch. And the disciples were called Christians first in
Antioch.

After Arabia, after the silence, after the three years in the desert
and Damascus, Saul returned to Jerusalem. And Jerusalem did
not want him. «They were all afraid of him, and believed not that he
was a disciple» (Acts 9:26). The man who had dragged believers
from their homes was not welcomed when he tried to enter the
homes of believers. It is a natural thing. Trust is not rebuilt by
conversion alone. It is rebuilt by time, and time was something
the church had not yet had with the new Saul.

Then one man stepped forward: «But Barnabas took him, and
brought him to the apostles» (Acts 9:27). Barnabas — Barnabas
(G921). Strong’s gives the literal meaning as «son of rest,» from
the Aramaic bar (H1247, son) and a root related to nabi (H5029,
prophet). Hitchcock expands it: «son of the prophet, or of consola-
tion.» Luke himself explains the name in Acts 4:36: «Joses, who by
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the apostles was surnamed Barnabas, which s, being interpreted, The
son of consolation, a Levite, and of the country of Cyprus.»

The son of consolation. The son of rest. And here Fausset, draw-
ing on Cicero, notes a detail Luke does not explain: Cyprus and
Cilicia were commonly annexed as a single Roman province.
Barnabas was a Cypriote. Paul was a Cilician. They were from
the same administrative territory. They may have known each
other as students — possibly in Tarsus, possibly at the feet of
Gamaliel in Jerusalem. This is why Barnabas alone was unafraid.
He knew the man behind the reputation. The son of consolation
sees Saul standing outside the circle of believers, feared and dis-
trusted, and brings him in. The one whose name means comfort
is the one who comforts the uncomfortable. He vouches for the
persecutor. He bridges the gap between the demanded one and
the church the demanded one had ravaged.

After a time in Jerusalem, the Grecians sought to Kkill Saul (Acts
9:29), and the brethren sent him away — first to Caesarea, then
home to Tarsus. Back to the city of wings. Years pass. Luke gives
us no details. The text simply moves on to other things — Pe-
ter’s vision, the conversion of Cornelius, the scattering to Antioch.
And then, in a single verse that changes the trajectory of the New
Testament, the son of rest goes looking for the demanded one:

«Then departed Barnabas to Tarsus, for to seek Saul» (Acts 11:25).

The Greek word for “seek” is anazéteo (G327) — to search for, to
look up and down for, to seek with effort. It appears only twice
in the entire New Testament. The other occurrence is Luke 2:44
— Mary and Joseph seeking the boy Jesus among their kinsfolk.
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The only two uses of this rare word are a parent seeking a lost
child and a spiritual father seeking a lost brother. Barnabas did
not send a letter. He went himself. The son of rest travelled to the
city of wings to find the demanded one and bring him to Antioch
— «Speedy as a chariot» (Hitchcock). Rest goes to find the man who
could not rest, and brings him to the place of speed.

And it is there, in Antioch, that believers are first called Christians
(Acts 11:26). The Greek word for “were called” is not the ordi-
nary word for naming. It is chrematizo (G5537) — a word whose
primary meaning is «to utter an oracle, to be divinely admonished.»
It is the same word used when God warned the Magi in a dream
(Matthew 2:12), when the Holy Ghost revealed to Simeon that he
would see Christ (Luke 2:26), and when Cornelius received divine
instruction (Acts 10:22). The name Christian was not a nickname
coined by mockers. It was, in Luke’s language, an oracular desig-
nation — divinely given, not casually applied. The name is born
in the place of speed, after the son of rest has retrieved the de-
manded one. The pattern is clear: rest before speed. Silence be-
fore speech. Arabia before Antioch. The ministry is built on the
quiet years, not in spite of them.

Then the commissioning:
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Acts 13:2-3

As they ministered to the Lord, and fasted, the Holy
Ghost said, Separate me Barnabas and Saul for the
work whereunto I have called them. And when they
had fasted and prayed, and laid their hands on them,
they sent them away.

The Holy Ghost names them in order: Barnabas and Saul. The son
of rest is named first. The demanded one is second. At this point,
Barnabas is still the senior partner. He is the one who vouched,
the one who sought, the one the church trusted. It will not stay
this way. By Acts 13:13, Luke shifts to «Paul and his company.» By
the end of the first journey, the small one has eclipsed the son
of rest. But the son of rest does not seem to mind. His name is
consolation, and he fulfils it.

They are sent out from Antioch — the place of speed — into a
journey whose cities will read like a furnace rising in tempera-
ture. The son of rest carries the small one into the fire. That is
what consolation does: it does not remove the trial. It walks into
it beside you.
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Shaken, Fair, and Boiling

Acts 13:4

So they, being sent forth by the Holy Ghost, departed
unto Seleucia; and from thence they sailed to Cyprus.

Until now, the story has been about people — the demanded one,
the crowned one, the son of rest. From here forward, it becomes
about places. The names of the cities Paul walks through will tell
the story as clearly as the names of the companions who walk
beside him.

The Holy Ghost sends them. And the first place they touch is a
city whose name means shaken.

Seleucia — whose Hitchcock entry reads «shaken or beaten by the
waves.» They sail from the shaken place into the unknown. Paul
himself was being shaken — shaken loose from Antioch, from the
familiar, from the church that had sheltered him. Every journey
of faith begins with being shaken loose from where you were.
And from Seleucia they sail to Cyprus — a name meaning «fair;
fairness» — the homeland of Barnabas himself (Acts 4:36). Fair
beginnings. Familiar ground. The son of rest takes the small one
to his own country first.
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At Salamis — a name Hitchcock traces to «shaken; test; beaten» —
they preach in the synagogues of the Jews (Acts 13:5). The fair
beginnings are already being tested. Then they cross the whole
island to Paphos, the city whose name means «which boils, or is
very hot,» and the furnace reaches its first peak. It is here, as we
saw in “The Small One,” that Paul confronts Elymas the corrupter,
blinds him, and the demanded one is renamed.

But the furnace does not cool. From Paphos, «Paul and his com-
pany loosed from Paphos, and came to Perga in Pamphylia» (Acts
13:13). Notice Luke’s quiet shift: it is now Paul and his company,
not “Barnabas and Saul.” The small one leads now. The renam-
ing has rearranged everything, including the order of names.

And at Perga — Hitchcock: «very earthy» — in the province of
Pamphylia, whose name means «a nation made up of every tribe»
— something earthbound happens. «John departing from them re-
turned to Jerusalem» (Acts 13:13). John Mark quits. He goes home.
Luke gives no reason. But the geography speaks: the man who
deserts does so in the province of every tribe. He could not face
the universal mission. He went back to one city, one temple, one
tribe. The text simply records the departure and moves on, as
if the earthy place has spoken for itself. The journey that began
with the Spirit’s commissioning (Acts 13:2) and survived the test-
ing at Salamis and the boiling at Paphos loses its first member to
the weight of the road. The very earthy place produces the most
earthy of all responses: I cannot do this. I am going home.

It is a profoundly human moment in a narrative of divine mo-
mentum. And it matters because this departure will cost Paul the
companionship of Barnabas. When the second journey comes,
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Barnabas wants to give Mark a second chance. Paul refuses —
the man who deserted at Perga is not to be trusted with the road
ahead. «And the contention was so sharp between them, that they de-
parted asunder one from the other» (Acts 15:39). The earthy place
sets in motion the breaking of the first partnership. The son of
rest will go his own way, and the small one will need a new com-
panion — one rooted enough for what lies ahead.

But that reckoning is still to come. For now, the thinned company
presses inland.

Iconium — Hitchcock: «coming.» Something is approaching. In
Iconium, «a great multitude both of the Jews and also of the Greeks
believed» (Acts 14:1), but the unbelieving Jews «stirred up the Gen-
tiles, and made their minds evil affected against the brethren» (Acts
14:2). An assault was planned — «to use them despitefully, and to
stone them» (Acts 14:5) — and they fled. The thing that was com-
ing had arrived: the full fury of opposition. Shaken, fair, boiling,
earthy, and now the approaching storm. The names have been
narrating what the text confirms.

They fled to Lystra. And Lystra is where the furnace reaches
white heat.
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That Which Dissolves

Acts 14:19-20

And there came thither certain Jews from Antioch
and Iconium, who persuaded the people, and, having
stoned Paul, drew him out of the city, supposing he had
been dead. Howbeit, as the disciples stood round about
him, he rose up, and came into the city.

Lystra. Hitchcock: «that dissolves or disperses.» Strong’s (G3082)
gives an alternative: «ransoming.» Both meanings trace to the
same root — [yo (G3089), to loosen, to destroy, to release. And
here is a connection the text does not advertise: the word Luke
used for Saul’s violence against the church — lumainomai (G3075),
“made havock” — derives from the same root, lyo. The man who
dissolved the church is stoned in the city of dissolution. The
havoc comes home. But the other meaning of the root is ransom.
The place that breaks Paul’s body is, in the same breath, the place
of ransom. Dissolution and redemption share a single word.

Itisin the city of dissolution that Paul’s body is broken for the first
time. The sequence leading to it is almost absurd in its swings.
First, Paul heals a cripple — a man «impotent in his feet, being a

55



cripple from his mother’s womb, who never had walked» (Acts 14:8).
The man leaps and walks. The crowd erupts — not in faith, but
in idolatry. They call Barnabas Jupiter, the chief god, and Paul
Mercurius, the messenger, «because he was the chief speaker» (Acts
14:12). The priest of Jupiter brings oxen and garlands to the gates
to sacrifice to them.

Paul and Barnabas tear their clothes and rush into the crowd:
«We also are men of like passions with you» (Acts 14:15). They barely
restrain the people from sacrificing to them.

And then, in the next verse, Jews arrive from Antioch and Ico-
nium — the cities Paul had just left — and in a single day, the
crowd that wanted to worship him stones him instead. They drag
him out of the city and leave him for dead.

This is dissolution. One moment a god; the next, a corpse in the
dirt. The city of dissolution lives up to its name not merely in
the stoning but in the total collapse of everything solid: reputa-
tion, safety, the crowd’s loyalty, Paul’s body itself. Everything
dissolves.

The cross-references for Acts 14:19 are extensive — sixteen in the
Treasury of Scripture Knowledge — and they weave a pattern of
death-and-life that defines Paul’s theology. The most striking is 2
Corinthians 4:10-12, where Paul writes to the church at Corinth:
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Second Corinthians 4:10-12

Always bearing about in the body the dying of the Lord
Jesus, that the life also of Jesus might be made manifest
inour body. For we which live are alway delivered unto
death for Jesus’ sake, that the life also of Jesus might
be made manifest in our mortal flesh. So then death
worketh in us, but life in you.

«Death worketh in us, but life in you.» Paul is not speaking abstractly.
He has been stoned and left for dead. He knows what it means
to carry the dying of Jesus in his body. And the cross-reference
to 2 Corinthians 6:9 sharpens it further: «as dying, and behold, we
live; as chastened, and not killed.» The city of dissolution dissolved
his body but could not dissolve his life. Behold, we live.

And then the most remarkable sentence in the passage: «Howbei,
as the disciples stood round about him, he rose up, and came into the
city» (Acts 14:20). He rose. He went back into the city that had just
stoned him. Not away from it. Into it. And the next day — not a
week later, not after recovering, but the next day — he departed
to Derbe.

But before we follow him to Derbe, there is something in Lystra
that must not be missed.

When Paul returns to Lystra on his second journey, Luke records:
«And, behold, a certain disciple was there, named Timotheus, the son
of a certain woman, which was a Jewess, and believed; but his father
was a Greek: which was well reported of by the brethren that were at
Lystra and Iconium» (Acts 16:1-2).
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Timothy. Timotheos (G5095) — from time (G5092, honour, value)
and theos (G2316, God). Literally: «honoring God.» He is from
Lystra. He is from the city of dissolution.

Think about what this means. The city where Paul was stoned
and left for dead is the city that produced his most faithful com-
panion. The place that broke him gave him the one who would
stand with him to the end. Out of dissolution, fidelity. Out of
the rubble, the one who honours God. Paul chose Timothy in
Lystra, circumcised him for the sake of the mission (Acts 16:3),
and Timothy walked with him from that day forward — through
Philippi, through Thessalonica, through Corinth, through Eph-
esus, through imprisonment, to the very last letter Paul ever
wrote. And that last letter is addressed to him: «To Timothy, my
dearly beloved son» (2 Timothy 1:2).

The city of dissolution gave Paul his son. The worst place on the
first journey produced the best companion for all the journeys
that followed. The names do not lie.
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The City of the Sting

Acts 14:20-22

The next day he departed with Barnabas to Derbe. And
when they had preached the gospel to that city, and
had taught many, they returned again to Lystra, and
to Iconium, and Antioch, confirming the souls of the
disciples, and exhorting them to continue in the faith,
and that we must through much tribulation enter into
the kingdom of God.

The day after being stoned and left for dead in the city of dissolu-
tion, Paul walks to Derbe. Hitchcock defines Derbe as «a sting.»

It is difficult to overstate how this lands once you know what ken-
tron means. On the Damascus road, Jesus told Saul it was hard to
kick against the kentra— the goads, the stings. Now Paul, his body
still bruised and broken from the stones of Lystra, walks alive
into the city whose name means sting. The kentron could not hold
him on the Damascus road — it turned him. And now the city
of the kentron cannot hold him either — he preaches the gospel
there, teaches many, and moves on. Death stung and missed.
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And here is a detail that Easton and Fausset both notice: Paul
suffered no persecution at Derbe. None. When he later writes
to Timothy and lists the cities of his afflictions — «persecutions,
afflictions, which came unto me at Antioch, at Iconium, at Lystra» (2
Timothy 3:11) — Derbe is omitted, though it is always paired with
Lystra elsewhere in Acts. The city of the sting did not sting him.
The kentron-place received him in peace. The goad had turned
him; the sting-city had no power over the man who had already
stopped kicking.

And look at what he preaches: «we must through much tribulation
enter into the kingdom of God» (Acts 14:22). The Greek word for
tribulation is thlipsis (G2347) — pressure, affliction, distress, the
crushing weight of opposition. He does not preach this from a
distance. He preaches it with the bruises of Lystra still visible on
his body. The city of the sting is where Paul tells the new believers
that suffering is not an obstacle to the kingdom but the entrance
to it. Tribulation is the door.

From Derbe they begin the return journey — back through
Lystra, Iconium, and Antioch of Pisidia. They do not take a safer
route. They go back through the cities that tried to kill them.
And in each city, «they ordained them elders in every church, and
had prayed with fasting» (Acts 14:23). The furnace is being con-
verted into a foundation. The places of trial become the places
where churches are established. Shaken, tested, boiled, earthed,
approached, dissolved, stung — and now, in reverse, the sting
becomes a church, the dissolution becomes a congregation, the
approach becomes leadership, the earth becomes a fellowship.
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They sail from Attalia — Hitchcock: «that increases or sends» —
and return to Antioch in Syria, the place of speed, where the jour-
ney began. And they report to the church: «all that God had done
with them, and how he had opened the door of faith unto the Gentiles»
(Acts 14:27). The first journey is complete. The trial by name is
over. The demanded one, now the small one, has been shaken,
beaten, boiled, earthed, dissolved, and stung — and has come
back alive, with churches planted in every city of the furnace.

What follows is the Jerusalem Council (Acts 15), the theological
hinge of the entire book of Acts. The question at stake is enor-
mous: must Gentile believers be circumcised and keep the law
of Moses to be saved? Paul and Barnabas go up to Jerusalem to
settle it. Peter speaks, and his words cut to the heart of the mat-
ter:

Acts 15:10-11

Now therefore why tempt ye God, to put a yoke upon
the neck of the disciples, which neither our fathers nor
we were able to bear? But we believe that through the
grace of the Lord Jesus Christ we shall be saved, even
as they.

Grace. Not law. Not circumcision. Not the traditions of the fa-
thers that Saul once defended with his life (Galatians 1:14). Grace.
The demanded one, who had demanded obedience to the law,
now stands in Jerusalem and contends for grace. The name
change is not merely linguistic. It is theological. The sha'al —
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the demanding — has been replaced by grace. What the law de-
manded, grace gives freely.

The council agrees. The Gentiles are not to be burdened beyond
what is necessary (Acts 15:28-29). The door that Paul opened on
the first journey — through the furnace, through the sting — re-
mains open. And the small one is free to walk through it again.

But there is a cost. The friendship that carried the first journey
does not survive the second. Barnabas wants to take John Mark.
Paul refuses — he who deserted them at Perga, the earthy place,
is not to be trusted with the road ahead. «And the contention was
so sharp between them, that they departed asunder one from the other»
(Acts 15:39). The son of rest takes Mark and sails to Cyprus. The
small one chooses Silas and goes through Syria and Cilicia. Silas
— Silvanus in its full Latin form, from sylva, a wood. Hitchcock
gives the Hebrew sense: «three, or the third.» The son of rest de-
parts; the man of the wood, the rooted one, takes his place.

The word Luke uses for “contention” is paroxysmos (G3948) —
which gives us the English “paroxysm.” It appears only twice in
the entire New Testament. Here, in anger, splitting two friends.
And once more in Hebrews 10:24: «let us consider one another to
provoke unto love and good works.» The same Greek word for the
worst separation and the best encouragement. The paroxysm
that tore Paul and Barnabas apart was itself a kind of goad —
another kentron, driving each man toward the work God had pre-
pared for him alone.
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It is a painful moment. The man who found Saul when no one
trusted him, who sought him in Tarsus, who vouched for him
before the apostles, who walked beside him through the furnace
— the son of rest departs. Rest has done its work. What comes
next will require something different. It will require roots.
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Into the Burning

Acts 16:9-10

And a vision appeared to Paul in the night; There stood
a man of Macedonia, and prayed him, saying, Come
over into Macedonia, and help us. And after he had
seen the vision, immediately we endeavoured to go into
Macedonia.

The second journey begins with a vision. And the place it calls
Paul to is Macedonia — Hitchcock: «burning; adoration.» The de-
manded one, now the small one, is called into the burning. Not
the blood and burning of Damascus, which was imposed on him.
This burning he walks toward by choice. This is the burning of
adoration — the fire that does not consume but illuminates.

And notice the word that appears for the first time in Acts 16:10:
we. «Immediately we endeavoured to go.» Luke, the author, joins the
company. From this point forward the narrative shifts between
“they” and “we” as Luke comes and goes. The man whose name
— Loukas (G3065) — means «light-giving» joins the journey at the
moment the gospel crosses into Europe. The light-giver begins
his account at the place of burning.
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The new companion for this journey is Silas — Silas (G4609),
also called Silvanus (G4610). Strong’s gives the literal meaning:
«woody.» Silas is of the forest. Rooted. And there is a natural po-
etry in the pairing: wood enters the burning. The rooted one is
what keeps the fire going. Where Barnabas — the son of rest —
was the companion for the quiet years and the first tentative jour-
ney, Silas — the woody one — is the companion for the warfare
ahead. Rest planted. Roots sustain.

Together they travel through Troas — Hitchcock: «penetrated» —
where the vision comes. The gospel is about to penetrate a new
continent. This is no small moment. Everything before Troas
happened in the East — Syria, Asia Minor, the lands Paul already
knew. From Troas forward, the gospel crosses the Aegean into
Europe. Philippi, Thessalonica, Athens, Corinth, Rome — the
cities that would shape Western civilisation for two thousand
years — are all ahead of him. And the man God sends to record
it is the one whose name means light-giving.

There is one more name worth noting before we cross the sea.
When Paul arrives in Philippi, the first person converted is a
woman named Lydia — a seller of purple from Thyatira, «whose
heart the Lord opened» (Acts 16:14). Hitchcock defines Lydia as «a
standing pool.» And her city — Thyatira — means «a perfume; sacri-
fice of labour.» She was a labouring woman from the city of sacri-
ficial labour, and her trade in purple cloth was known across the
ancient world. In the midst of the burning, a still pool. A quiet
heart opened by God, not by argument or force. The gospel en-
ters Europe not through a Roman official or a Greek philosopher
but through a woman whose name speaks of stillness.
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And Fausset notices what the text only implies: Paul had been
forbidden to preach in Asia, where Thyatira stood (Acts 16:6). But
the standing pool carried the water where the apostle could not
go. Through Lydia, the gospel almost certainly reached the very
city Paul was barred from entering — and Thyatira became one
of the seven churches addressed in Revelation (Revelation 2:18).
The burning finds its first home in a standing pool, and the pool
flows back to water the forbidden ground.
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The Warlike Place

Acts 16:25-26

And at midnight Paul and Silas prayed, and sang
praises unto God: and the prisoners heard them. And
suddenly there was a great earthquake, so that the
foundations of the prison were shaken: and immedi-
ately all the doors were opened, and every one’s bands
were loosed.

Philippi. Hitchcock: «warlike; a lover of horses.» A Roman mili-
tary colony, named after Philip of Macedon, father of Alexander
the Great. But Easton preserves an older name: before Philip re-
named it, the city was called Crenides — «the fountain», the springs.
Beneath the warlike place, water. Everything about Philippi was
martial. Its citizens were proud Romans. Its garrison was visible.
Its identity was conquest.

And it is here, in the warlike place, that the gospel first takes root
in Europe. Not in Athens, the seat of philosophy. Not in Corinth,
the hub of commerce. In a military colony. The first European
convert is a woman named Lydia — a seller of purple, from Thy-
atira — «whose heart the Lord opened» (Acts 16:14). The warlike
place yields not to siege but to an opened heart.
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Then the war becomes literal. Paul and Silas are beaten with
rods, thrown into the inner prison, and their feet fastened in
the stocks (Acts 16:23-24). The warlike place does what warlike
places do: it strikes. And what the small one does in response is
what defines the whole chapter.

At midnight — the darkest hour, the deepest point of the night
— Paul and Silas «prayed, and sang praises unto God.: and the pris-
oners heard them» (Acts 16:25). This verse has thirty-six cross-
references in the Treasury of Scripture Knowledge, more than
almost any verse in Acts. They reach into the Psalms: «I will bless
the LORD at all times» (Psalm 34:1). «In the night his song shall be
with me» (Psalm 42:8). «At midnight I will rise to give thanks unto
thee» (Psalm 119:62). And into James: «Is any merry? Let him sing
psalms» (James 5:13). Paul and Silas — the small one and the
woody one, the vessel and the fuel — are not merely enduring
the warlike place. They are worshipping in it. And the prisoners
hear.

Then the earthquake. The Greek word is seismos (G4578) — and
the phrase Luke uses, seismos megas egeneto (a great earthquake
occurred), is identical to Matthew 28:2 — the earthquake at
Christ’s resurrection. In both scenes: a great earthquake, doors
opened, guards terrified, the imprisoned revealed alive. The
Philippian prison mirrors the empty tomb. The foundations of
the prison shake. Every door opens. Every chain falls. And the
jailer, assuming the prisoners have escaped, draws his sword to
Kkill himself (Acts 16:27). But Paul cries out: «Do thyself no harm:
for we are all here» (Acts 16:28). The small one, who could have
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walked free, stays. The prisoners, who could have fled, stay. The
earthquake opened the doors; the worship kept them there.

The jailer falls down before Paul and Silas and asks the question
that rings through the centuries: «Sirs, what must I do to be saved?»
(Acts 16:30). Out of the warlike place, a soul.

And here is the connection that turns a good story into a thread
of gold: years later, from a different prison — a Roman one —
Paul writes a letter back to this warlike city. The letter to the
Philippians. And listen to what he tells them:

«Only let your conversation be as it becometh the gospel of Christ: that
whether I come and see you, or else be absent, I may hear of your affairs,
that ye stand fast in one spirit» (Philippians 1:27). Stand fast. Mili-
tary language for a military city. Then: «I can do all things through
Christ which strengtheneth me» (Philippians 4:13). And: «my God
shall supply all your need according to his riches in glory by Christ Je-
sus» (Philippians 4:19). And, most remarkably: «Rejoice in the Lord
alway: and again I say, Rejoice» (Philippians 4:4). Written from
prison. To a city where he was first imprisoned. The man who
sang at midnight in Philippi tells the Philippians to rejoice from
a Roman cell.

And there is one more word Paul uses for the Philippians that
reaches back to the beginning of our story and forward to its end.
He calls them: «my brethren dearly beloved and longed for, my joy and
crown» (Philippians 4:1). The word is stephanos (G4735) — the
same word as Stephen’s name, the same word Paul will use in his
final letter for the crown of righteousness. The warlike church is
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his crown. The people born in the prison earthquake, baptised
in the midnight praise, are the ones he calls his stephanos. The
crown thread does not sleep in the middle chapters. It runs qui-
etly through Philippi, waiting for Rome.

One more name from the Philippian letter deserves mention.
Paul writes of Epaphroditus — Epaphroditos (G1891), whose name
Strong’s traces to epi (upon, devoted to) and Aphrodite — literally,
«devoted to Aphrodite.» A man named for the pagan goddess of
love — who came from Philippi to minister to Paul in prison and
«was sick nigh unto death: but God had mercy on him» (Philippians
2:27). Paul sends him back with the instruction: «Receive him
therefore in the Lord with all gladness; and hold such in reputation:
because for the work of Christ he was nigh unto death, not regarding
his life» (Philippians 2:29-30). The lovely one nearly died carrying
love between the warlike city and the prisoner. Even the names
of the messengers match the story.

The warlike city receives the letter of supernatural joy in chains.
The city’s name prophesied its character. And the letter Paul
wrote to it answered that character with something the warlike
place had never seen: praise in the darkness, and doors that open
from the inside.
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Victory and Weight

Acts 17:11

These were more noble than those in Thessalonica, in
that they received the word with all readiness of mind,
and searched the scriptures daily, whether those things
were So.

From the warlike place, Paul passes through Apollonia — Hitch-
cock: «perdition; destruction.» The name derives from apollymi
(G622), to destroy utterly. Paul walks through Destruction on
his way to Victory. Then he arrives at Thessalonica — Hitchcock:
«victory against the Thessalians.» A city named for victory. And a
church is planted there, though the mob riots and Paul must flee
by night (Acts 17:5-10). His host in Thessalonica is a man named
Jason — Jason (G2394), which Hitchcock defines as «he that cures.»
The name was commonly adopted by Hellenistic Jews as a Greek
equivalent of Joshua — of Jesus. The healer shelters the apostle,
and when the mob comes for Paul, it is the healer who is seized
instead (Acts 17:5-9). Jason pays the bond. The one whose name
echoes the Saviour’s stands in for the Saviour’s servant. Victory,
in the biblical pattern, does not mean the absence of opposition.
It means the gospel takes root despite the opposition. The church
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at Thessalonica endures. And the letters Paul later writes to them

— 1 and 2 Thessalonians — are about the ultimate victory: the re-
turn of Christ. «For the Lord himself shall descend from heaven with a
shout, with the voice of the archangel, and with the trump of God: and
the dead in Christ shall rise first» (1 Thessalonians 4:16). The city of
victory receives the letters about the final victory. The name and
the epistle rhyme.

Then the brethren send Paul and Silas by night to Berea (Acts
17:10). Hitchcock: «heavy; weighty.» And the Bereans prove wor-
thy of their city’s name.

«These were more noble than those in Thessalonica, in that they re-
ceived the word with all readiness of mind, and searched the scriptures
daily, whether those things were so» (Acts 17:11).

The weighty ones do the weighty work. They do not merely listen
— they search. The Greek word is anakrino (G350) — to examine,
to investigate, to sift. It is a legal term, used of judges examin-
ing evidence. The Bereans treat the Scriptures as evidence to be
examined, not as opinions to be debated. They receive the word
with readiness — prothumia (G4288), eagerness, willingness — and
then they test it. Eagerness and rigour together. This is the model
Luke holds up as more noble: not blind acceptance, not cynical re-
jection, but the daily discipline of weighing the word against the
Word.

The cross-references for Acts 17:11 reach deep into the Scriptures
the Bereans would have been searching: Psalm 1:2 («his delight is
in the law of the LORD; and in his law doth he meditate day and night»),
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Proverbs 2:1-5 («if thou seekest her as silver, and searchest for her as
for hid treasures; then shalt thou understand the fear of the LORD»),
Isaiah 34:16 («seek ye out of the book of the LORD, and read»), and
John 5:39, where Jesus Himself commands: «Search the scriptures.»
The Bereans were doing what Jesus told them to do. And they
were doing it daily, in the city whose name means heavy.

From Berea, Paul goes to Athens — which Hitchcock defines as
«that which takes away.» A fitting name for the seat of philoso-
phy: Athens is the place that strips things down to reason, that
takes away everything except the argument. A Roman satirist
once quipped that it was easier to find a god at Athens than a
man. And what happens there is significant for the thread of the
book. Paul stands on Mars Hill and addresses the philosophers:

Acts 17:22-23

Ye men of Athens, I perceive that in all things ye are too
superstitious. For as I passed by, and beheld your de-
votions, I found an altar with this inscription, TO THE
UNKNOWN GOD. Whom therefore ye ignorantly wor-
ship, him declare I unto you.

The unknown God. Athens, the seat of human wisdom, worships
a God they cannot name. And the small one — the man whose
own name was changed, who knows what it means when God
names and renames — stands up and names Him. The cross-
references connect to John 4:22 («ye worship ye know not what»),
Romans 1:20-22 («when they knew God, they glorified him not as
God»), and Ephesians 2:12 («without God in the world»). Athens is
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the place where human wisdom confesses its own limit by erect-
ing an altar to what it cannot reach. And the small one, fresh
from the weighty ones of Berea, fills that gap.

Some mock. Some believe. And Paul moves on — to Corinth,
whose name means satisfied; beauty, where the harvest will
deepen further, and where the letter he writes will tell the sat-
isfied that they are still drinking milk.
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The City of Beauty

First Corinthians 3:1-2

And I, brethren, could not speak unto you as unto spir-
(tual, but as unto carnal, even as unto babes in Christ.
I have fed you with milk, and not with meat.

Corinth. Hitchcock: «which is satisfied; ornament; beauty.» Paul
stays eighteen months (Acts 18:11) — longer than anywhere on
his journeys so far. A full church takes root in the satisfied, beau-
tiful city. And it is a deeply troubled church.

Corinth was one of the wealthiest cities in the Roman world.
Its reputation for indulgence was so notorious that the Greeks
coined a verb from its name: korinthiazomai — to live like a
Corinthian, meaning to live in excess. The city of beauty was also
the city of flesh. And the church Paul plants there will reflect both
qualities: beautiful in its gifts, fleshly in its divisions.

It is here that Paul meets Aquila and Priscilla — Akylas (G207),
meaning «an eagle,» and Priskilla (G4252), meaning «ancient, ven-
erable.» An eagle and an ancient one. They are tentmakers,
like Paul (Acts 18:3), and they become his closest co-workers in
Corinth. The eagle and the venerable one ground the small one
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in the city of beauty. They will follow him to Ephesus and remain
there, teaching Apollos «the way of God more perfectly» (Acts 18:26).

And Apollos — Apolios (G625), whose name Hitchcock defines as
«one who destroys; destroyer» He arrives in Corinth after Paul
leaves, «mighty in the scriptures» (Acts 18:24), and the Corinthians
divide over him: «I am of Paul; and I of Apollos» (1 Corinthians
1:12). The destroyer — not of the gospel, but of unity. His gifts
become the occasion for faction. Beauty divides when it is ad-
mired rather than shared.

And so Paul writes them a letter. Two letters, in fact — 1 and 2
Corinthians — and they are among the most searching, most per-
sonal, most anguished epistles in the New Testament. To the sat-
isfied city, Paul writes about dissatisfaction: «I have fed you with
milk, and not with meat: for hitherto ye were not able to bear it, nei-
ther yet now are ye able. For ye are yet carnal» (1 Corinthians 3:2-3).
The satisfied are not ready for substance. The beautiful are still
carnal.

Two names from the Corinthian story deserve attention. The
first is Sosthenes — Sosthenés (G4988), which Hitchcock defines
as «savior;, strong; powerful» He was the chief ruler of the syna-
gogue who was beaten by the Greek mob after Gallio dismissed
the case against Paul (Acts 18:17). The powerful savior, beaten
publicly. But then, in one of the most remarkable turnarounds
in the New Testament, the same name appears in the opening of
Paul’s letter: «Paul.. and Sosthenes our brother» (1 Corinthians 1:1).
The man beaten for being associated with Paul becomes Paul’s
co-author to that same city. The powerful savior was saved.

76



The second is Gallio himself — the Roman proconsul who refused
to hear the charges. Hitchcock defines Gallio as «who sucks, or
lives on milk.» And listen to what Paul writes to this same city: «/
have fed you with milk, and not with meat: for hitherto ye were not able
to bear it» (1 Corinthians 3:2). The city judged by a man named
milk-drinker was still drinking milk spiritually. The names rhyme
across the years.

It is to Corinth that Paul sends Titus — Titos (G5103), whose name
Strong’s gives as «nurse.» Hitchcock: «pleasing.» The pleasing one,
the nurse, is sent to tend the most difficult church. And Titus does
what his name suggests: he brings comfort. Paul writes: «God,
that comforteth those that are cast down, comforted us by the coming
of Titus» (2 Corinthians 7:6). The nurse arrives and the patient
begins to heal. Titus will later be sent to Crete — the carnal place
(Hitchcock) — to set things in order (Titus 1:5). The nurse keeps
being sent to the sick.

One more name from the Corinthian story: when Paul finally de-
parts, he sails from Cenchrea — Hitchcock: «millet; small pulse» —
the port of tiny grain. And from that tiny-grain port, a woman
named Phoebe will later carry the Epistle to the Romans to its
destination (Romans 16:1-2). The greatest theological letter Paul
ever wrote, carried from the smallest port by a deaconess whose
name means radiant.

And yet — and this is the redemption of Corinth — it is to this
church, this flawed and fractured congregation in the city of
beauty, that Paul writes the greatest chapter on love ever com-
posed. «Though I speak with the tongues of men and of angels, and
have not charity, I am become as sounding brass, or a tinkling cymbal»
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(1 Corinthians 13:1). To the divided, he writes about unity. To the
gifted, he writes that gifts without love are noise. And then, in the
same letter, the most triumphant declaration of resurrection in
all of Scripture:

First Corinthians 15:54-57

So when this corruptible shall have put on incorrup-
tion, and this mortal shall have put on immortality,
then shall be brought to pass the saying that is writ-
ten, Death is swallowed up in victory. O death, where
is thy sting? O grave, where is thy victory? The sting
of death is sin; and the strength of sin is the law. But
thanks be to God, which giveth us the victory through
our Lord Jesus Christ.

It is to Corinth — the satisfied, the beautiful, the carnal — that
Paul delivers the word kentron in its theological form. «O death,
where is thy sting?» The goad that stopped him on the Damascus
road, the city of the sting at Derbe, the viper yet to come on Malta
— and here, the declaration that swallows them all. The sting
of death is sin, and sin has been defeated through Christ. The
cross-references confirm what the text implies: the Treasury of
Scripture Knowledge links 1 Corinthians 15:55 directly back to
Acts 9:5 — the Damascus road. The same word, from the road to
the letter.

But there is something hidden in this verse — in the Hebrew text
Paul is quoting, in the Latin translation Jerome will make three
centuries later — that we will not unpack until the end. For now,
it is enough to say this: the most broken congregation receives
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the most unbreakable promise. And the word at its centre is the
word that has been following Paul since the beginning.
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The Desirable Place

Acts 20:37-38

And they all wept sore, and fell on Paul’s neck, and
kissed him, sorrowing most of all for the words which
he spake, that they should see his face no more.

Ephesus. Hitchcock: «desirable.» Of all the cities Paul touches,
this is the one he loves most deeply. He stays three years (Acts
20:31) — longer than anywhere else. He teaches daily in the
school of a man named Tyrannus — Tyrannos (G5181), which
Hitchcock defines as «a prince; one that reigns.» Paul preaches the
gospel in the school of “the one who reigns.” The prince’s lec-
ture hall becomes the kingdom’s classroom, and from it, «all they
which dwelt in Asia heard the word of the Lord Jesus, both Jews and
Greeks» (Acts 19:10). He sees extraordinary things: «God wrought
special miracles by the hands of Paul» (Acts 19:11). Among the less
extraordinary was an attempted imitation: the seven sons of a
man named Sceva — Hitchcock: «disposed; prepared» — tried to in-
voke Jesus’ name over a demon. The “prepared” one was utterly
unprepared. The demon answered: «Jesus I know, and Paul I know;
but who are ye?» (Acts 19:15), and the possessed man overpow-
ered them. The name without the power behind it is an empty
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vessel. And when he finally leaves, the parting is so wrenching
that grown men weep and fall on his neck.

The desirable place desires him back. The love is mutual.

But before the weeping, there is a burning. Ephesus was a centre
of occult practice, and when the gospel takes hold, the practition-
ers respond not with argument but with fire: «Many of them also
which used curious arts brought their books together, and burned them
before all men: and they counted the price of them, and found it fifty
thousand pieces of silver. So mightily grew the word of God and pre-
vailed» (Acts 19:19-20). Fifty thousand pieces of silver, consumed.
The desirable place discovers that some things must be destroyed
before the truly desirable can take their place. And Luke’s sum-
mary is devastating in its compression: so mightily grew the word
of God and prevailed. The word grew. The books burned. The de-
sirable was purified.

Then the riot. Demetrius the silversmith — whose name, Hitch-
cock notes, means «belonging to corn, or to Ceres» — a man dedi-
cated by name to one pagan goddess, defends the honour of an-
other. And that other goddess — Diana, Artemis in the Greek —
bears a name Hitchcock defines as «luminous; perfect.» Her tem-
ple was one of the seven wonders of the ancient world. The city
that worshipped “luminous perfection” is about to receive Paul’s
letter about the true light in heavenly places. Demetrius’ trade in
miniature temples of this false perfection is threatened by Paul’s
preaching, and he stirs up the whole city: «Great is Diana of the
Ephesians!» (Acts 19:28, 34). The theatre fills with a mob. Two
of Paul’s companions are dragged in. For two hours, the crowd
chants the name of their goddess. It is one of the most vivid
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scenes in Acts — the collision between the desirable and the de-
sired, between the idol that satisfies the flesh and the God who
satisfies the soul.

And then the letter. Paul writes to the Ephesians from prison, and
the theology he sends them is the highest he ever reaches:

Ephesians 1:3

Blessed be the God and Father of our Lord Jesus Christ,
who hath blessed us with all spiritual blessings in heav-
enly places in Christ.

«Heavenly places.» The phrase appears five times in Ephesians
and nowhere else in Paul’s letters. The desirable place receives
the letter about the heavenly places. The city that burned its oc-
cult books receives the epistle about principalities and powers:
«Put on the whole armour of God, that ye may be able to stand against
the wiles of the devil. For we wrestle not against flesh and blood, but
against principalities, against powers, against the rulers of the dark-
ness of this world, against spiritual wickedness in high places» (Eph-
esians 6:11-12). The city that rioted over Diana receives the letter
about the real battle — not against silversmiths, but against the
rulers of darkness.

And it is to the Ephesians — the desirable ones — that Paul writes
the single most comprehensive statement of grace in all his epis-
tles: «For by grace are ye saved through faith; and that not of your-
selves: it is the gift of God: Not of works, lest any man should boast»
(Ephesians 2:8-9). The demanded one, who once demanded
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works, writes to the desirable place about a gift that cannot be
demanded. It can only be received.

Before the farewell, one more name. At Troas, on the return jour-
ney, Paul preaches until midnight. A young man named Euty-
chus — Eutychos (G2161), meaning «fortunate» — falls asleep in
a window, drops three stories, and is taken up dead (Acts 20:9).
Paul goes down, embraces him, and says: «Trouble not yourselves;
for his life is in him» (Acts 20:10). The fortunate one falls and is
raised. His name did not lie — it just took a miracle to prove it
true. In the desirable place, even death is reversed by an em-
brace.

The farewell, when it comes, is at Miletus — not Ephesus itself,
but nearby. Paul has sent for the Ephesian elders. He knows he
will not see them again. And his words to them will launch the
final movement of this book — the sacrifice.

«And they all wept sore, and fell on Paul’s neck, and kissed him, sorrow-
ing most of all for the words which he spake, that they should see his
face no more. And they accompanied him unto the ship» (Acts 20:37-
38).

The desirable place lets go of the one it desires. And the small
one walks toward the rock, the vision of peace, and the sea.
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Bound in the Spirit

Acts 20:22-24

And now, behold, I go bound in the spirit unto
Jerusalem, not knowing the things that shall befall me
there: Save that the Holy Ghost witnesseth in every
city, saying that bonds and afflictions abide me. But
none of these things move me, neither count I my life
dear unto myself, so that I might finish my course with
joy, and the ministry, which I have received of the Lord
Jesus, to testify the gospel of the grace of God.

This is the pivot. Everything before this moment was the build-
ing — the furnace, the harvest, the churches planted across two
continents. Everything after is the offering. Paul knows what
is ahead. The Holy Ghost has told him in every city: bonds and
afflictions. He is not ignorant. He is not reckless. He is resolved.

Acts 20:24 carries fifty-one cross-references in the Treasury of
Scripture Knowledge — more than almost any verse in the New
Testament. They stretch from John 17:4 («I have finished the work
which thou gavest me to do») to Philippians 1:20 («Christ shall be
magnified in my body, whether it be by life, or by death») to Hebrews
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12:1 («let us run with patience the race that is set before us») to Reve-
lation 12:11 («they loved not their lives unto the death»). The verse
is a node in the great web of Scripture, touching everything that
speaks of finishing well and counting the cost.

And the phrase that anchors it: «that I might finish my course.» The
Greek word for “course” is dromos (G1408) — a race, a career, the
course of a life. Paul uses the same word in his very last letter:
«I have finished my course» (2 Timothy 4:7). What he declares as
intention at Miletus, he declares as accomplished fact in Rome.
The thread between these two verses — Acts 20:24 and 2 Timothy
4.7 —is the thread of the final voyage. The course runs from this
farewell to that prison cell.

«Neither count I my life dear unto myself.» The demanded one, who
once demanded everything, now counts his own life as nothing.
The kenosis is nearly complete. The emptying that began when
Saul became Paul — from demanded to small —reaches its deep-
est point here. He holds nothing back. Not his comfort, not his
freedom, not his life. The vessel has been emptied of everything
except the ministry it was filled with.

There is a geography to the farewell that should not be over-
looked. Paul does not say goodbye in Ephesus. He calls the el-
ders to Miletus. The journey from Ephesus to Jerusalem passes
through islands whose names form a quiet coda: Cos — Rhodes
— Patara. Cos was the birthplace of Hippocrates, the father of
medicine — and Luke, the physician, sails to the island of the
physician’s patron. Hitchcock defines Rhodes as «a rose» — the
island once home to the Colossus, a fallen monument to the sun-
god Helios, now rubble in the harbour. And Patara — «trodden
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under foot.» Between the desirable place and the rock, the small
one passes through the island of healing, through a rose, and into
the trodden-down. It is the last gentle stretch on the road.

Paul’s farewell speech to the Ephesian elders (Acts 20:18-35) is
the only sermon in Acts addressed to Christians rather than un-
believers. It is personal in a way his other speeches are not. He
reminds them of how he lived among them: «serving the Lord
with all humility of mind, and with many tears, and temptations» (Acts
20:19). And then a phrase that carries a hidden weight: «by the
space of three years I ceased not to warn every one night and day with
tears» (Acts 20:31). The word for “ceased” is pauo (G3973) — the
verb from which his name Paulos derives. The man whose name
means “to cease” is the man who never ceased. He tells them he
has kept nothing back. He tells them they will not see his face
again. And then he quotes a saying of Jesus found nowhere in
the Gospels: «It is more blessed to give than to receive» (Acts 20:35).
The final word of the farewell is about giving — the kenosis in
a single sentence. The one who was demanded has become the
one who gives.

The elders weep. They fall on his neck. They kiss him. They
accompany him to the ship. And the small one sails toward rock,
peace, and chains.
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The Rock and the Vision of
Peace

Acts 21:13

Then Paul answered, What mean ye to weep and to
break mine heart? for I am ready not to be bound only,
but also to die at Jerusalem for the name of the Lord
Jesus.

Tyre. Hitchcock: «strength; rock; sharp.» Paul stays seven days.
The disciples there, «said to Paul through the Spirit, that he should
not go up to Jerusalem» (Acts 21:4). The warning comes through
the Spirit, and yet Paul goes. This is not disobedience. It is the
tension between prophetic warning and prophetic calling. The
Spirit reveals the danger; the Spirit also compels the journey. The
rock holds firm. Paul is unmoved.

At Caesarea — the city named for Caesar, the empire’s claim on
the land — Paul stays with Philip the evangelist, one of the orig-
inal seven deacons (Acts 21:8). Philip’s name means «a lover of
horses» — the same root as Philippi, the warlike city. The lover of
horses hosts the small one on the road to chains. And Philip has
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four daughters who prophesy (Acts 21:9) — the Spirit speaking
through the next generation, confirming what has already been
said.

Then Agabus arrives — Agabos (G13), whose name Hitchcock de-
fines as «a locust; the feast of the father» Fausset traces a differ-
ent root: the Hebrew agab — «he loved.» A prophet whose name
means he loved comes to warn of suffering. The locust announces
devastation; the lover does so out of devotion. Both readings
hold. A prophet from Judea. He takes Paul’s girdle, binds his
own hands and feet, and says: «So shall the Jews at Jerusalem bind
the man that owneth this girdle, and shall deliver him into the hands
of the Gentiles» (Acts 21:11). The one whose name echoes a feast
performs the mime of binding. The companions weep. They beg
him not to go. And Paul answers with words that echo the Mile-
tus farewell: «What mean ye to weep and to break mine heart? for
I am ready not to be bound only, but also to die at Jerusalem for the
name of the Lord Jesus.»

Ready to be bound. Ready to die. In the city named for Caesar,
the empire’s shadow falls across the small one, and he walks into
it willingly.

Jerusalem. Hitchcock: «vision of peace.»

He is arrested in the city of peace. The mob beats him until the
Roman commander intervenes, and Luke’s language contains a
hidden echo: «they left beating of Paul» (Acts 21:32). The word for
“left” is pauo (G3973) — the verb from which Paulos derives. They
ceased beating the one whose name means to cease. The word and
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the man meet in the same verse, and the man’s body receives
what his name describes. The irony is not subtle, and it is not
accidental. Jerusalem has been the place of peace that kills its
prophets since before the exile. Jesus Himself wept over it: «O
Jerusalem, Jerusalem, thou that Killest the prophets, and stonest them
which are sent unto thee» (Matthew 23:37). And now the small one
— who once arrested believers in this city — is himself arrested
here. What he did to others is done to him. The demanded one,
who demanded letters of authority in Jerusalem (Acts 9:2), is now
bound by the authority of Jerusalem.

Before the Sanhedrin, before Felix— whose name means «happy»
— before Festus — «festive, joyful» — before Agrippa — «one who
causes great pain at his birth» — Paul testifies. The “happy” gover-
nor trembled at Paul’s preaching and left him in prison for two
years hoping for a bribe (Acts 24:25-27). The “festive” one de-
clared him mad (Acts 26:24). And the one whose name means
“great pain at birth” nearly became a Christian. And in his testi-
mony before Agrippa, the kentron appears for the last time in the
narrative of Acts:

Acts 26:14

I heard a voice speaking unto me, and saying in the
Hebrew tongue, Saul, Saul, why persecutest thou me?
it is hard for thee to kick against the pricks.

In the vision of peace, Paul remembers the goad. In chains, he
retells the story of the road where the chains first began — not
the iron chains of Rome, but the invisible chains of grace that
bound him to Christ on the Damascus road. The kentron has come
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full circle. It was spoken to him outside Damascus. He recalls it
inside Jerusalem. The goad and the peace are part of the same
story.

Agrippa says: «Almost thou persuadest me to be a Christian» (Acts
26:28). Almost. The vision of peace does not quite yield. And
Paul appeals to Caesar. The empire will have its way. The small
one is bound for Rome.
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Flesh Against the Sea

Acts 27:23-25

For there stood by me this night the angel of God,
whose I am, and whom I serve, saying, Fear not, Paul;
thou must be brought before Caesar: and, lo, God hath
given thee all them that sail with thee. Wherefore, sirs,
be of good cheer: for I believe God, that it shall be even
as it was told me.

The voyage to Rome is a slow descent through names that sound
like a requiem.

They stop at Sidon — Hitchcock: «hunting; fishing; venison» —
where the centurion allows Paul to visit friends (Acts 27:3). Even
on the way to trial, kindness finds the hunted one. They sail un-
der the lee of Cyprus, past Myra, and then along the coast of Crete.
Hitchcock defines Crete as «carnal; fleshly.» The Greeks agreed: to
Cretanize was proverbial for to lie, as to Corinthianize was prover-
bial for to be dissolute. The fleshly island had a fleshly reputation.
Itis at Crete — at a harbour called Fair Havens — that Paul warns
them: «Sirs, I perceive that this voyage will be with hurt and much
damage» (Acts 27:10). They do not listen. The flesh meets the sea,
and the sea does not yield.
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The storm hits. A tempestuous wind called Euroclydon seizes the
ship (Acts 27:14). For fourteen days they see neither sun nor stars.
All hope of being saved is taken away (Acts 27:20). Two hundred
and seventy-six souls aboard a disintegrating vessel in a sea that
cares nothing for their mission.

And then, in the deepest darkness, Paul stands up and delivers
the most unlikely encouragement in all of Scripture: «I exhort you
to be of good cheer: for there shall be no loss of any man’s life among
you, but of the ship» (Acts 27:22). An angel told him. And Paul
believes God.

The word Luke uses for their deliverance is diasozo (G1295) — to
save thoroughly, to save through. It appears eight times in the
New Testament, and four of those eight are concentrated here in
the shipwreck narrative (Acts 27:43, 27:44, 28:1, 28:4). The only
other place this compound verb carries the same weightis 1 Peter
3:20, where Noah’s family was «saved through water.» The same
word links the ark and the shipwreck: both are saved not from
the water but through it.

The parallel to Lystra is unmistakable. At Lystra, Paul’s body was
broken. Here, the ship is broken. At Lystra, he rose and walked
to the city of the sting. Here, the passengers are saved — «some on
boards, and some on broken pieces of the ship. And so it came to pass,
that they escaped all safe to land» (Acts 27:44). Saved on broken
pieces. The dissolution at Lystra broke one body. The dissolution
at sea breaks a ship. In both cases, everyone lives. The pattern
holds: «as dying, and behold, we live» (2 Corinthians 6:9).
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The cross-reference from Acts 27:44 to 2 Corinthians 4:8-9 rings
again: «troubled on every side, yet not distressed; perplexed, but not
in despair; persecuted, but not forsaken; cast down, but not destroyed.»
Paul wrote those words to the Corinthians from experience. By
the time of the shipwreck, the experience has only deepened.
Cast down, but not destroyed. The ship is gone. The cargo is
gone. The soldiers wanted to kill the prisoners (Acts 27:42). But
the centurion, «willing to save Paul, kept them from their purpose»
(Acts 27:43). Even Rome’s own soldiers cannot end what God has
purposed.

They wash ashore in the dark. The man who walked through the
city of the sting, who has survived every kentron that has come
for him, is now crawling out of the surf on broken planks. And in
the morning they learn the name of the island. It is called Melita.
And it means honey.
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Affording Honey

Acts 28:1-2

And when they were escaped, then they knew that the
island was called Melita. And the barbarous people
shewed us no little kindness: for they kindled a fire,
and received us every one, because of the present rain,
and because of the cold.

Melita. Malta. Hitchcock: «affording honey.»

After fourteen days of storm, after the ship broke apart, after
276 people dragged themselves through the surf on boards and
broken planks — sweetness. The island of honey receives them.
The barbarous people (Luke’s term for non-Greek speakers, not
a moral judgement) show «no little kindness.» They kindle a fire.
They receive every one. And Fausset preserves an irony that
Luke does not mention: shortly before Paul’s visit, Cilician pi-
rates — Paul’s own countrymen from Tarsus — had used Malta as
their haunt. The man from the city of wings arrives shipwrecked
at the island his countrymen had plundered. But where the Cili-
cians came to take, the Cilician apostle comes to give. Honey, in
Scripture, represents the goodness of the land God provides: «a
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land flowing with milk and honey» (Exodus 3:8). After the carnal
sea and the trodden-down coast, God sets Paul’s feet on honey.

And then the viper.

Acts 28:3-5

And when Paul had gathered a bundle of sticks, and
laid them on the fire, there came a viper out of the heat,
and fastened on his hand. And when the barbarians
saw the venomous beast hang on his hand, they said
among themselves, No doubt this man is a murderer,
whom, though he hath escaped the sea, yet vengeance
suffereth not to live. And he shook off the beast into
the fire, and felt no harm.

Kentron number three. And note the word Luke uses for “viper”
— echidna (G2191). It appears five times in the New Testament.
Four of those are metaphorical: Jesus and John the Baptist call-
ing the Pharisees «a generation of vipers» (Matthew 3:7; 12:34;
23:33; Luke 3:7). The fifth is here — the literal viper on Malta.
The same word that described the religious leaders who rejected
Christ now describes the serpent that fastens on Paul’s hand. The
metaphorical sting meets the literal one. And Paul shakes it off.

Not the goad of the Damascus road. Not the city of the sting at
Derbe. A literal sting — fangs in flesh, venom in blood. The peo-
ple of Malta draw the obvious conclusion: this man must be a
murderer. Justice has pursued him across the sea, and the ser-
pent is its instrument. They wait for him to swell up and die.
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He does not die. He shakes the viper into the fire and feels no
harm.

Three stings, three survivals. The divine goad that could not de-
stroy him because it was not meant to — it was meant to turn
him. The city of the sting that could not hold him because he
rose and walked to it the day after being left for dead. And now
the serpent that cannot kill him because the sting of death has
been answered — not yet in writing (1 Corinthians was written
years before this voyage), but in the pattern of his life. The word
he preached to the Corinthians — «O death, where is thy kentron?»
— is being enacted on the shore of Malta.

The Maltese change their minds. «They said that he was a god»
(Acts 28:6). The Lystrans said the same thing before they stoned
him (Acts 14:11). Paul is neither. He is a vessel. He is the small
one. And the small one, untouched by the viper’s sting, heals the
sick of the island — beginning with the father of the chief man,
Publius. Publius — from the Latin publicus, meaning «common,
of the people.» The man of the people receives the man of God,
and the man of God heals the man of the people’s father. The
honey flows both ways: the island receives Paul, and Paul heals
the island.

From Malta they sail to Puteoli — Hitchcock: «sulphureous wells.»
The smell of volcanic fire. The last stop before Rome. The final
approach to the seat of power smells of brimstone and heat. And
there, at Puteoli, they find brethren — believers already in place
— and tarry seven days (Acts 28:14). Even at the gates of power,
the church has arrived before Paul.
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Then Rome.

Acts 28:15-16

And from thence, when the brethren heard of us, they
came to meet us as far as Appii forum, and The three
taverns: whom when Paul saw, he thanked God, and
took courage. And when we came to Rome, the centu-
rion delivered the prisoners to the captain of the guard.:
but Paul was suffered to dwell by himself with a soldier
that kept him.

Rome. Hitchcock: «strength; power.»

The small one arrives at power. Paulos — little — enters Roma
— strength. A prisoner with a guard, dwelling by himself. And
yet the final verses of Acts show him doing what he has always
done: «preaching the kingdom of God, and teaching those things which
concern the Lord Jesus Christ, with all confidence, no man forbidding
him» (Acts 28:31). Chained, yet free. Small, yet powerful. From
Tarsus — the city of wings — to Rome — the seat of power. The
full arc of the winged one, completed.

But there is one letter from this Roman imprisonment that this
book, of all books, must not pass over. Paul is in chains in Rome
— the small one in the seat of power, preaching to all who come
(Acts 28:30-31). And from that cell, among the letters to Eph-
esus and Philippi and Colossae, he writes a short personal note
— twenty-five verses, the shortest of his epistles — that is built
entirely, explicitly, playfully, theologically, on the meaning of a
name.
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The letter to Philemon.

Philemon (G5371) — from phileo (G5368), to love, to kiss. Hitch-
cock: «who kisses.» Philemon is a believer in Colossae, a man of
means, whose house serves as a meeting place for the church. He
owns a slave named Onesimus — Onésimos (G3682), from oninemi
(G3685), to profit, to benefit. Literally: «profitable; useful »

Onesimus ran away. He fled from Philemon, made his way to
Rome, and there — in the most unlikely of providences — he
encountered Paul in prison and was converted. The profitable
one, who had been unprofitable to his master, became profitable
again through the gospel.

And Paul, writing to Philemon, cannot resist the name. He makes
the pun explicit:

Philemon 1:10-11

I beseech thee for my son Onesimus, whom I have be-
gotten in my bonds: Which in time past was to thee
unprofitable, but now profitable to thee and to me.

Look at the Greek. The word for “unprofitable” is achréestos (G890)
— which sounds, to a Greek ear, like a-Christos: without Christ.
And the word for “profitable” is euchréstos (G2173) — which
sounds like eu-Christos: good in Christ. Paul is making a triple
wordplay: on the slave’s name (Onesimus/profitable), on his for-
mer state (a-christos, without Christ), and on his new state (eu-
christos, useful in Christ). The one who was without Christ has
become good in Christ, and the profitable one is profitable again.

98



In a book about the hidden language of names, this is the passage
where the hidden language breaks the surface and becomes the
text itself. Paul does not merely use the name — he preaches
through it. He sends Onesimus back to Philemon — the prof-
itable one back to the one who kisses — and asks: «receive him,
that is, mine own bowels... not now as a servant, but above a servant,
a brother beloved» (Philemon 1:12, 16). The demanded one, who
once demanded that slaves of the faith be dragged to prison, now
begs a slave-owner to receive a runaway slave as a brother. The
kenosis is complete. The one who demanded has learned to be-
seech.

And then, in verse 20, one more pun — the most hidden of all.
Paul writes: «Yea, brother, let me have joy of thee in the Lord» (Phile-
mon 1:20). The Greek word for “have joy” is oninemi (G3685) —
and it appears nowhere else in the entire New Testament. Paul
invents a hapax legomenon to make one final wordplay on the
name Oneésimos. The verb and the name share the same root. “Let
me have an Onesimus-experience of you,” Paul is saying. “Let me
profit from you as I have profited from your slave.” It is a name-
pun wrapped inside a theological appeal wrapped inside a single
Greek word that exists only here.

And the letter has a hidden architecture built on two words that
appear together nowhere else in Scripture. The word anapaud
(G373) — to rest, to refresh — and splanchnon (G4698) — bowels,
the seat of compassion — co-occur in exactly two verses in the
entire Bible: Philemon 1:7 («the bowels of the saints are refreshed by
thee, brother») and Philemon 1:20 («refresh my bowels in the Lord»).
They bookend the letter. The rest and the compassion that open
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it are the rest and compassion Paul asks for at the close. And
anapauo — to rest— echoes the root of the name that began Paul’s
journey: Barnabas, the son of rest. The letter built on names uses
the rest-word of his first companion.

And he signs the letter with a final flourish: «I Paul have written
it with mine own hand... having confidence in thy obedience» (Phile-
mon 1:19, 21). The closing greetings carry their own weight. Epa-
phras — «covered with foam» — a fellow-prisoner. Marcus — «shin-
ing» — the same John Mark who deserted at Perga, now restored.
Aristarchus — «the best prince.» Demas — «popular» And Lucas
— «light-giving.» Paul does not yet know that Demas — the popu-
lar one — will desert him: «Demas hath forsaken me, having loved
this present world» (2 Timothy 4:10). The man named “popular”
chose popularity over Paul. But the shining one who once de-
serted came back. Even in the greetings, the names prophesy.
The small one writes with his own hand from a Roman cell, stak-
ing his reputation on the meaning of a name — that the profitable
one will indeed prove profitable, and that the one who kisses will
receive him with a Kkiss.
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The Sting and the Crown

Second Timothy 4:6-8

For I am now ready to be offered, and the time of my
departure is at hand. I have fought a good fight, I have
finished my course, I have kept the faith: Henceforth
there is laid up for me a crown of righteousness, which
the Lord, the righteous judge, shall give me at that day:
and not to me only, but unto all them also that love his
appearing.

We have come to the end. And the end is where the two threads
— the kentron and the stephanos — meet, twist together, and form
a single cord that binds the whole story shut.

The Sting.

One Greek word: kentron (G2759). Five occurrences in the New
Testament. Strong’s: «a point, Le., a sting (figuratively, poison) or
goad (figuratively, divine impulse).» Jerome, translating into Latin,
chose the word stimulus — the root of the English word that
means exactly what a goad does: to provoke, to drive forward.
And the Old Testament had already named the goad as a vehicle
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of truth: «The words of the wise are as goads, and as nails fastened
by the masters of assemblies, which are given from one shepherd» (Ec-
clesiastes 12:11). The wise word is a goad. And the wisest word
ever spoken to Saul was a goad.

The first occurrence: Acts 9:5. Jesus speaks to Saul on the Dam-
ascus road. «It is hard for thee to kick against the kentra.» The goad.
The divine impulse. The sharp point that had been pricking Saul
— perhaps since Stephen’s stoning, perhaps longer — driving him
toward the moment when the demanded one would be stopped.

The second occurrence: Acts 26:14. Paul retells the story before
Agrippa, in chains, in Jerusalem — the vision of peace. The same
word. The same memory. The goad has not faded. It is the first
thing Jesus said to him, and it is the thing Paul still remembers
when he stands before kings.

Between those two verses — between the road and the palace —
lies Derbe. The city of the sting. The man who was told to stop
kicking against the kentron walked alive into the city named ken-
tron the day after being stoned at Lystra. Death stung and missed.

And then Malta. A viper fastened on his hand. A literal sting. He
shook it into the fire and felt no harm. The third kentron in Paul’s
life — and the third time it could not hold him.

And there is one more appearance of the sharp point that the
Greek text obscures but the Latin Vulgate reveals. In 2 Corinthi-
ans 12:7, Paul writes of his «thorn in the flesh» — in Greek, skolops
(G4647), a stake or splinter, a different word from kentron. But
when Jerome translated into Latin, he chose the same word for
both: stimulus. The goad on the Damascus road — stimulus. The
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sting of death — stimulus. And the thorn in the flesh — stimu-
lus. Jerome saw what the different Greek words obscured: all
three are the same kind of instrument — a sharp point driven
into Paul’s life by divine purpose. The goad that stopped him, the
thorn that kept him humble, and the sting he declared defeated
— one Latin word, one thread, one life.

And in the Hebrew, the connection runs even deeper. The word
lamad (H3925) means, according to Strong’s, «properly, to goad, i.e.,
(by implication) to teach.» In Hebrew, the word for teach literally
means to goad. The sharp point is the instrument of learning. The
goad is the teacher. And the man who was goaded on the Dam-
ascus road became the greatest teacher the early church ever
knew.

Then the declaration. Written to the church at Corinth — the sat-
isfied, the beautiful, the carnal — Paul puts the word into its final
position:

First Corinthians 15:55-57

O death, where is thy sting? O grave, where s thy vic-
tory? The sting of death is sin, and the strength of sin
(s the law. But thanks be to God, which giveth us the
victory through our Lord Jesus Christ.

The goad that stopped him. The city that could not kill him. The
viper that could not harm him. And now, the declaration that
swallows them all: «O death, where is thy kentron?»

But here is what the Greek alone does not reveal. Paul is quoting
Hosea 13:14. And when you lay the Hebrew of Hosea alongside
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Paul’s Greek, you see what he did. Hosea’s Hebrew uses deber
(H1698) — pestilence, a mass plague — and qoteb (H6987) — ex-
termination, destruction. Paul changes both. He replaces deber
with kentron — sting — the exact word Jesus spoke to him on the
Damascus road. And he replaces goteb (destruction) with nikos
(victory) — inverting the meaning entirely. Hosea asked: “where
is thy destruction?” Paul asks: “where is thy victory?” The de-
struction that death threatened has become the victory it cannot
have.

And the Hebrew original contains one more word that makes
the rewrite possible: gaal (H1350) — the kinsman-redeemer, the
word from Ruth. « will redeem them from death.» Because the Re-
deemer has acted, the pestilence becomes a sting that is defeated,
and the destruction becomes a victory that is swallowed up. Paul
did not merely quote the Old Testament. He inserted the word of
his own conversion into the mouth of the prophet. The goad that
stopped him became the sting he declared defeated.

The kentron of death is sin, and sin has been defeated through
Christ. The word that opened his story on the Damascus road
closes it in a shout of triumph. The goad and the sting are the
same word, and neither one could hold the man whom God had
chosen as His vessel.

But the kentron has one more echo — one that reaches beyond
Paul’s own survival into the heart of his theology. In Romans 11,
Paul writes about the Gentiles being grafted into the olive tree of
Israel. The word he uses is enkentrizo (G1461) — «to graft in.» It
appears only in Romans 11:17, 19, 23, and 24 — nowhere else in
Scripture. And it comes from the same root as kentron: the verb
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kenteo, to prick, to pierce. To graft a branch into a tree, you must
cut into the bark and press the new shoot into the wound. You
must prick the tree open to receive it. The man who was pricked
by the divine goad on the Damascus road became the apostle of
the divine grafting — the one who taught that the Gentiles are
pricked into the tree of Israel. The kentron that changed one man
became the enkentrizo that changed the world.

The Crown.

Paul writes his last letter from a Roman prison. He is writing
to Timothy — Timotheos (G5095), «honoring God» — the young
man he found in Lystra, the city of dissolution. The city that
broke Paul’s body gave him the son to whom he writes his final
words. And the names of Timothy’s household deserve mention:
his grandmother was Lois (G3090), which Hitchcock defines as
«better»; his mother was Euniké (G2131), meaning «good victory» —
from eu (good) and nike (victory). Three generations, each name
building on the last: Better raised Good Victory who raised Honor-
ing God. The faith Paul found in Timothy was a faith his grand-
mother’s name had already named.

But before the final words come, there is a verse that opens the
passage — and its language is drawn from the altar:
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Second Timothy 4:6

For I am now ready to be offered, and the time of my
departure is at hand.

The word for “offered” is spendo (G4689) — to pour out as a drink
offering, a libation. It appears only twice in the entire New Tes-
tament, and both are Paul’s. The first is Philippians 2:17: «Yeq,
and if I be offered upon the sacrifice and service of your faith, I joy.»
The second is here: «I amnow ready to be offered.» The conditional
has become the actual. The “if” has become “now.” And the word
for “departure” — analusis (G359) — appears nowhere else in all
of Scripture. It is a hapax legomenon meaning «an unloosing, as
of things woven, a dissolving into separate parts.» Its metaphor is
nautical: loosing from the moorings, setting sail. The man who
survived the shipwreck calls his death a departure by sea.

And those words are:

«I have fought a good fight, I have finished my course, I have kept the
faith.»

The morphology of this verse deserves a final pause. All three
verbs are in the perfect tense — égonismai (I have fought), teteleka
(Ihave finished), tetéreka (I have kept). In Greek, the perfect tense
describes a completed action whose results stand permanently.
Not “I fought” (aorist, simply done) but “I have fought” — the fight
is accomplished and its effects endure. Three hammer-blows of
finality, each one in the tense that means this cannot be undone.

At Miletus, he said: «that I might finish my course with joy» (Acts
20:24). Now, from Rome, the same word — dromos (G1408), the
race — but in the perfect tense. It is finished. And this word dro-
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mos appears only three times in the entire New Testament. The
first is John the Baptist: «As John fulfilled his course» (Acts 13:25).
The second is Paul at Miletus, declaring his intention. The third is
Paul in Rome, declaring its fulfilment. Three runners, one word:
the forerunner who ended at a tyrant’s prison, and the apostle
who ended at another. Both were beheaded. The intention has
become accomplishment. The course that began on the Damas-
cus road, that ran through the furnace and the harvest and the
sacrifice, has been completed.

And then: «Henceforth there is laid up for me a stephanos of righ-
teousness.»

Stephanos (G4735). A crown. The same word — the very same
word — as Stephen’s name (G4736). The crowned one who was
stoned while Saul held the coats. The first martyr Paul ever wit-
nessed. The man whose face was like an angel, who saw Jesus
standing, who prayed for his killers as the stones fell.

And earlier in the same letter, Paul had already used the crown-
word in its verb form — stephanoo (G4737), to crown: «if a man
also strive for masteries, yet is he not crowned, except he strive law-
fully» (2 Timothy 2:5). The verb appears only three times in the
New Testament. One of those is Hebrews 2:9, where Jesus Him-
self is crowned with glory and honour for the suffering of death.
The verb that crowned Christ crowns Paul’s instruction to Timo-
thy: you are not crowned unless you strive lawfully. Then, two
chapters later, Paul claims the noun: the stephanos of righteous-
ness.
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The crown that fell on Stephen’s head at the beginning of Paul’s
story, Paul now claims for himself at the end. The man who ap-
proved Stephen’s death writes, from prison, that the same crown
awaits him. The stephanos of righteousness — not earned by
works, but laid up by the righteous judge for those who have
loved His appearing.

And Paul adds — and this is the grace in the crown — «and not to
me only, but unto all them also that love his appearing.» The crown
is not exclusive. It is not reserved for apostles or martyrs. It is
for all who love His appearing. The demanded one, who once de-
manded everything for himself, ends by giving the crown away.

The Thread.

A man named demanded stood at the edge of a stoning and held
the coats while the crowned one died. He went out breathing
threats, demanding letters, ravaging the church. On the road to
blood and burning, a voice stopped him with a word that means
both goad and sting. He fell blind. He was led to the Straight way,
to the house of praise, where the grace of God laid hands on him
and scales fell from his eyes.

He retreated to the desert. The son of rest found him in the city of
wings and brought him to the place of speed, where believers were
first called Christians. He was renamed small in the city that boils,
when the Spirit that filled the crowned one at his death filled the
small one at his beginning.

He was shaken, tested, boiled, earthed. He walked through the city
that dissolves, where his body was broken and left for dead, and
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rose the next day to enter the city of the sting. Out of dissolution,
God gave him the one who honours God.

He was called into the burning by a vision, accompanied by the
rooted one and the light-giver. He sang at midnight in the warlike
place, and an earthquake opened every door. He was received by
the weighty ones who searched the scriptures daily. He brought
the gospel to the city of beauty, where the satisfied drank milk,
and wrote them the declaration that death’s sting is defeated. He
loved the desirable place for three years and wept when he left it.

He walked willingly toward rock, was arrested in the vision of
peace, and retold the story of the goad before a king. He was ship-
wrecked in the flesh, saved on broken pieces, washed ashore in
honey. A viper stung him and he felt no harm — the third kentron,
the third survival. Through sulphur he came to power, where he
preached in chains and no man forbade him.

And from that prison, to the one who honours God, he wrote: 1
have finished my course. There is laid up for me a stephanos. The
crown that fell at the beginning waits at the end.

The demanded one became the small one. And the small one was
crowned.

Revelation 2:10

Be thou faithful unto death, and I will give thee a crown

of life.
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The Hidden Sentence

Isaiah 34:16

Seek ye out of the book of the LORD, and read: no one
of these shall fail, none shall want her mate.

We have walked, city by city and name by name, through the
whole of Paul’s journey. We have looked up the roots. We have
cross-referenced the dictionaries. We have traced the Greek and
the Hebrew and, where it mattered, the Latin. And now I want
to ask you to do something simple.

Forget the chapters. Forget the Strong’s numbers. Forget the mor-
phology and the cross-references.

Just read the names.

A young man stands in Jerusalem — the vision of peace — holding
coats while a man is stoned. His name is Saul — the demanded
one. He goes out breathing threats. He walks toward Damascus
— the place of blood. On that road, a voice stops him with a goad.
He falls blind. He is led to the street called Straight. He lies in
the house of a man named Judas — praise and confession. A man
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named Ananias — the grace of God — comes to him. Scales fall.
He sees.

He goes into Arabia — the arid place — and is silent for three
years. He returns to Tarsus — the city of wings — and waits. A
man named Barnabas — the son of rest — comes to find him and
brings him to Antioch — speedy as a chariot. The rest is over. The
speed begins.

They sail from Seleucia — shaken — to Cyprus — fair. They
preach at Salamis — beaten, tested. They cross to Paphos — boil-
ing — and the demanded one is renamed. He becomes Paul —
the small one. They sail to Perga — very earthy — and their com-
panion deserts. They press on to Iconium — coming — where
the storm gathers. They flee to Lystra — that which dissolves —
and Paul is stoned, dragged out, and left for dead.

He rises the next morning and walks to Derbe — the sting. Death
stung and missed.

He is called into Macedonia — burning, adoration — by a vision
in the night. His companions now are Silas — of the wood, the
rooted one — and Luke — l[ight-giving. He enters Europe at
Philippi — the warlike place, once called Crenides, the fountain.
He sings at midnight in a prison, and an earthquake opens every
door. He moves to Thessalonica — victory — and is driven out by
a mob. He is received by Berea — heavy, weighty — where they
search the scriptures daily. He stands in Athens — that which
takes away — and names the unknown God. He settles in Corinth
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— satisfied, beauty — for eighteen months. He loves Ephesus — the
desirable place — for three years.

Then the farewell. He passes through Cos — the island of the
physician — and Rhodes — a rose — and Patara — trodden un-
der foot. The road narrows. He kneels on the shore at Tyre —
rock. He is warned at Caesarea — the city that belongs to Caesar.
He walks willingly into Jerusalem — the vision of peace — and is
arrested.

The ship departs. The storm hits off Crete — carnal, fleshly. They
pass Clauda — a lamentable voice. For fourteen days they see nei-
ther sun nor stars. The ship breaks apart. They wash ashore on
Malta — affording honey. A viper bites him. He shakes it into the
fire and feels no harm.

Through Puteoli — sulphureous wells — to Rome — strength,
power. The small one arrives at power. And from that prison
he writes his final letter, to the young man whose name means
honoring God, and claims a stephanos — a crown.

Now read only the meanings, stripped of everything else:

Peace. Blood. Straight. Arid. Wings. Speedy. Shaken. Fair. Tested.
Boiling. Earthy. Coming. Dissolved. Stung. Burning. Warlike. Victori-
ous. Weighty. Takes away. Satisfied. Desirable. A rose. Trodden under
foot. Rock. Peace. Fleshly. Lamentable. Honey. Fire. Strength.

That is not a list of ancient cities. That is a life. Read aloud, it
sounds like a poem God wrote in geography.
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And the letters match.

When Paul writes from Corinth — the satisfied place — he writes
to Thessalonica — the city of victory — about the return of Christ,
the ultimate triumph. From satisfaction, the promise of victory.

When he writes from Ephesus — the desirable place — he writes
to Corinth — the satisfied — and tells them they are still drinking
milk. The desirable corrects the satisfied.

When he writes from Macedonia — the place of burning — he
writes the most passionate, most personal letter of his life: Sec-
ond Corinthians. «Troubled on every side. Perplexed. Persecuted.
Cast down.» The burning place produces the burning letter.

When he writes from Rome — strength, power — he writes to
Ephesus about «heavenly places» and the whole armour of God,;
to Philippi — the warlike city — about supernatural joy and the
self-emptying of Christ; to Colossae about the One in whom «all
the fulness of the Godhead» dwells. From the seat of earthly power,
Paul writes about the power above all powers.

His greatest theological letter — Romans — is written from the
city of beauty to the city of strength. The most complete gospel,
from satisfaction to power. And it is carried from Cenchrea —
tiny grain — by a woman named Phoebe — radiant. The greatest
letter from the smallest port, by the one whose name means light.

His last letter to a church goes from Nicopolis — the city of victory
— to Crete — the island of the fleshly. From victory, the instruc-
tions for overcoming the flesh.
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And his very last letter goes from Rome — power — to Timothy
— honoring God. The final word from the seat of earthly power is
addressed to the one whose name means what all power exists
for.

I did not arrange these names. Luke recorded the cities Paul vis-
ited. Paul wrote the letters from where he happened to be, to
the churches that needed them. The sequence was set by Roman
roads, Mediterranean winds, and the urgencies of a man who be-
lieved he was running out of time.

And yet, when you lay the meanings end to end, they tell the same
story the text tells.

Now pause and ask a simple question: who did this?

Paul was brilliant. No one disputes that. A man trained at the
feet of Gamaliel, fluent in Greek and Hebrew, could craft a word-
play. The puns in Philemon are deliberate. The invented word
elachistoteros is deliberate. The rewriting of Hosea with kentron is
a theologian’s conscious act. Paul’s own literary skill is real, and
we have honoured it throughout this book.

But Paul did not name Damascus. That city was called blood cen-
turies before he was born. He did not name Derbe. The city of
the sting existed before he was stoned nearby and walked alive
into it. He did not name Stephen. The parents of the first martyr
called their son crowned before the church existed — before there
was anything to be martyred for. He did not name Barnabas, or
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Timothy, or Onesiphorus. Real parents named real children, and
those names turned out to mean exactly what those people did.

He did not choose where to be imprisoned. Rome — strength —
was the centurion’s destination, not Paul’s. And from that city of
power he wrote about heavenly power. He did not choose where
the storm would drive the ship. The wind brought them to Malta
— honey — and a viper bit him there. He did not arrange for Luke
to use the word lumainomai — used nowhere else in Scripture —
for his violence against the church, a word that shares its root
with the name of the city where his own body would be broken.
He did not make Jerome, three hundred years later, translate
both the goad and the thorn as stimulus, seeing in Latin what the
Greek had keptin separate words. He did not plant the root sha’al
in Isaiah 65:1 seven hundred years before he was born, and then
arrange to quote it in Romans 10:20 to describe his mission to
people who never demanded God.

Paul could write a pun. He could not write a geography. He could
not name the cities before he walked them, or the companions be-
fore he met them, or the words before other authors chose them.
The pattern we have traced runs across multiple writers — Luke,
Paul, Matthew, Isaiah, Hosea — multiple languages — Hebrew,
Greek, Latin — and multiple centuries. No single human hand
could have woven it. And every tool we applied to test it — dictio-
naries, concordances, morphological analysis, cross-references,
word-frequency counts, the Hebrew source texts, the Latin trans-
lation — found more threads, not fewer. The deeper we looked,
the more it held together.
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Whether that is Providence or the most intricate coincidence in
the history of human language, I leave to you. But I will tell you
what I observed: patterns that strengthen under scrutiny are not
usually accidents.

And if the pattern is real — if the names do speak — then what
are they saying?

They are saying what Jesus said in a single sentence: «He that
exalteth himself shall be abased, and he that humbleth himself shall be
exalted» (Luke 14:11). They are telling the story of how salvation
works.

Go back to the two Sauls. Both Benjamites. Both demanded ones.
Both hunters. But one clung to height and the other let go of
everything. King Saul was given the Spirit, given the kingdom,
given every advantage — and he held on. He kept Agag the king
(whose name means roof, upper floor) when God told him to de-
stroy. He kept the best of the sheep and the oxen. He could not
release what was in his hands. And the Spirit departed from him,
and he fell, and he died on his own sword.

The second Saul was broken on a road and blinded by a light. And
from that moment he began letting go. He let go of his name —
the demanded one became the small one. He let go of his creden-
tials — «what things were gain to me, those I counted loss for Christ»
(Philippians 3:7). He let go of his strength — «when I am weak,
then am I strong» (2 Corinthians 12:10). He let go of his life — «nei-
ther count I my life dear unto myself» (Acts 20:24). And at the end,
having let go of everything, he held a crown.
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This is the pattern Jesus Himself embodied. Paul describes it in
Philippians 2: Christ «<made himself of no reputation, and took upon
him the form of a servant... he humbled himself, and became obedient
unto death, even the death of the cross. Wherefore God also hath highly
exalted him, and given him a name which is above every name» (Philip-
pians 2:7-9). Empty first, then filled. Small first, then crowned.
Die first, then live. It is the shape of the gospel itself.

And the names trace it with a precision no human author could
arrange. The demanded one is shaken, tested, boiled, dissolved,
stung — emptied at every turn. And at every turn he rises. The
man who clings to nothing is the man nothing can hold down.
The city of dissolution could not dissolve him. The city of the sting
could not sting him. The sea could not drown him. The viper
could not poison him. Because the old wineskin had already
burst on the Damascus road, and what remained was kainos —
new in kind, not merely in age — a vessel emptied of demand
and filled with grace.

The two Sauls are the two paths that stand before every soul.
Hold on — to reputation, to height, to the best of the flesh — and
be consumed. Let go — of the name, the status, the self — and
be crowned. Scripture tells this story once on the surface, in the
plain text of Acts and the Epistles. And once beneath, in the hid-
den language of the names. And both tellings arrive at the same
place: the one who empties himself is the one God fills.

A man moved from peace to blood, from blood to the straight
way, through the arid and the shaken, through dissolution and
the sting, into burning and war and victory and weight, through a
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rose and a rock and the fleshly sea, to honey and fire and strength.
His letters arc from satisfaction through burning to power. And
the last word is a crown.

Two stories. One on the surface, one beneath. Both the same.

Philippians 2:9-11

Wherefore God also hath highly exalted him, and given
him a name which is above every name: That at the
name of Jesus every knee should bow, of things in
heaven, and things in earth, and things under the earth;,
And that every tongue should confess that Jesus Christ
is Lord, to the glory of God the Father.
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Index of Names
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Every proper noun traced in this book, with its meaning and the chapter
where it first appears. Strong’s numbers are given where applicable.
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Name

Agabus
Ananias

Antioch
Apollonia
Apollos
Aquila
Arabia
Archippus
Aristarchus
Athens
Barnabas

Benjamin

Berea
Caesarea
Cenchrea
Cilicia
Clauda
Corinth
Cos

Crete
Cyprus
Damascus

Demas
Demetrius
Derbe

Diana / Artemis
Elymas

Epaphras
Epaphroditus

Ephesus
Eunice

Meaning

Locust; he loved (Fausset)
Grace of God; cloud of the

Lord

Speedy as a chariot
Perdition; destruction

One who destroys

An eagle (G207)

Arid; evening; desert

Master of horses
The best prince

That which takes away

Son of rest; son of consola-

tion (G921)

Son of the right hand (first:
Ben-oni, son of my pain)

Heavy; weighty

Belonging to Caesar

Millet; tiny grain

Which rolls or overturns

A lamentable voice

Satisfied; ornament; beauty

Summit (birthplace of Hip-

pocrates)
Carnal; fleshly
Fair; fairness
Place of blood
from Damah)
Popular

(Hawker:

Belonging to Ceres

A sting

Luminous; perfect

Wise (Arabic:
rupter

alim);

Cor-

Covered with foam

Devoted
(G1891)
Desirable
Good victory (eu

to

A{)%Odite

+ nike)

First
pears

Ch 16
Ch4

ap-

Ch6
Ch 12
Ch 13
Ch 13
Ch3
Ch 18
Ch 18
Ch 12
Ch 6

Ch1

Ch 12
Ch 16
Ch 13
Ch1

Ch 17
Ch 13
Ch 15

Ch 17
Ch?7
Ch3

Ch 18
Ch 14
Ch9
Ch 14
Ch 5

Ch 18
Ch 11

Ch 14
Ch 19



Contact
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Published by Publifye AS / TruthBeTold Ministry.

Research compiled wusing the Berea Bible Service
(berea.publifye.pro) and orchestrated by Claude (An-
thropic), with structural review by Gemini (Google). Every
etymological claim is verifiable against the Strong’s numbers
and dictionary entries cited.

An interactive edition is available at paul.publifye.org, featuring
clickable Bible verse references that display full verse text, and
clickable Greek/Hebrew terms that show Strong’s Concordance
definitions.

Bible Translations

Primary text: King James Bible (1611, Pure Cambridge Edition).
Additional translations consulted: KJV Strong’s (word-level anal-
ysis), Biblia Sacra Vulgata (Jerome, 405 AD), Young’s Literal Trans-
lation (1898), Modern Greek New Testament (1904), and the He-
brew Leningrad Codex (1008 AD). Berea provides 59 translations
in total; these six yielded specific insights cited in the text.
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Dictionaries

Every proper noun was cross-referenced against all eleven dic-
tionaries available through Berea: Hitchcock’s Bible Names Dic-
tionary (1869), the International Standard Bible Encyclopedia
(ISBE), Easton’s Bible Dictionary, Fausset’s Critical and Exposi-
tory Commentary, Smith’s Bible Dictionary, Hawker’s Poor Man’s
Concordance, Nave’s Topical Bible, Torrey’s Topical Textbook,
Wilson’s Dictionary of Bible Types, the American Tract Society
Dictionary (ATS), and Webster’s Bible Dictionary.

Word Study Tools

Strong’s Concordance, word frequency analysis, morphological
parsing, Treasury of Scripture Knowledge cross-references
(393,000+ verse connections), word-family tracing, co-
occurrence search, reverse concordance lookup, and verse-level
word mapping.

A Note on Method

Where a name’s meaning is linguistically certain — as with He-
brew and Greek words verified through Strong’s — we state the
connection directly. Where it relies on traditional dictionary
interpretations of non-Semitic names (Lycaonian, Latin, Anato-
lian), we present these as the historical lexical tradition — a
“spiritual geography” — rather than modern linguistic certainty.
Where dictionaries diverge, we note both readings. The reso-
nances are real; the reader may judge their origin.

Publisher
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Publifye AS / TruthBeTold Ministry

Contact

publifye.org/contact

Acts 17:11

These were more noble than those in Thessalonica, in
that they received the word with all readiness of mind,
and searched the scriptures daily, whether those things
were So.

Soli Deo Gloria
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